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Welcome

Jesus the Forgiving Victim offers something quite fresh in the field of introductions to faith while
embracing a straightforward Christian orthodoxy. Most Christian formation courses follow the format of
education courses in general, which is to invite learners to be taught by an expert. Novices are taught
what they need to know in order to belong to that local church or denomination. Once they “pass” the
course, they are welcomed into the community and expected to behave as good Christians.

This approach to Christian life and learning has led many people away from the faith rather than closer
to God. Why? Because it is actually quite a boring way to live and not at all what Christ had in mind
when he invited his followers into a fullness of life they could barely imagine (John 10:10). What James
Alison had in mind when he began putting together Jesus the Forgiving Victim course over 12 years ago,
was to restore to the Christian life the wonder and transformative power of discovering not some new
Biblical fact or church doctrine, but that you are loved far more than you know. Where a course

of instruction tells you about something, gives you information, a course of induction, which is

what Jesus the Forgiving Victim is, works cumulatively and allows you to find yourself summoned into
being on the inside of something new.

By embarking on this course, you join others on a journey of discovery that will open your hearts and
minds to discovering new things about yourself and your faith. It is a journey from fake goodness, from a
false and insecure self, to relaxing into a goodness and security not your own, but in which you discover
yourself held. And it is a journey from a unity that needs to create victims toward a unity received from
the risen and forgiving victim in our midst. We hope that Jesus the Forgiving Victim will be a meaningful
part of your journey toward a deeper faith and fuller life in Christ.
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How to Use the Participant Guide

The Participant Guide is designed as an aid for you to use during the discussion time with your group
and for private reflection. After watching the video with your group, it’s easy to lose track of all of things
that are covered. During your discussion, you can jog your memory by referring to the content
summaries provided here. Or you can refer to the summaries afterwards as you continue to reflect on
the video between the times your group meets. The questions for each session likewise can be used
during the discussion or for private reflection. Please make use of the material provided here as you see
fit to enhance your experience with the course.

Here is some more detailed information about what you will find in this guide.

PART OVERVIEW

The guide for each Part begins with an overview that gives a sense of the ground covered in that Part of
the course. You will also find here a listing of all the video sessions as well as the sections of the four
book set of Jesus the Forgiving Victim essays that the video corresponds to. If you would like to purchase
a copy of the four book set, it is available in both paperback and electronic format. Go to
www.jesustheforgivingvictim.com for more information on how to purchase a copy of the books.

SESSION SUMMARY

The session summary gives you a quick look at the content focus for the session. The focus is good to
keep in mind during your discussion or personal reflection time. Keep track of any questions that arise
that do not relate to the content focus as many of them will be addressed in future sessions.

MAIN IDEAS

The main ideas for the individual sessions are quick bullet points of the session content. You can think of
them as an outline of the session. They are an excellent way to keep track of all the content in the video
for your discussions. Also, you can look back at previous sessions to recall when an idea or concept was
first presented if you’d like to refresh your memory or take a second look.

QUESTIONS FOR REFLECTION

The questions you'll find here are similar to the ones that the Facilitator of your small group will be using
to guide the discussion. They are provided here so that you can refer to them during the discussion, but
more importantly so that you can use them for personal reflection. If you have a journaling practice,
they are a good guide to use for journaling between your group meetings.
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CLOSING THOUGHT

This final question often connects back to the Session Summary or the overall themes of the course,
providing a way to end the session with a “big picture” thought.

SCRIPTURE HANDOUTS

When James covers a text in depth, the text is provided as a printable handout. You can use it to follow
along during the video and to refer to during the discussion.

SCRIPTURE REFERENCES

All Scriptures that are referred to during the video session are listed here. You can use the list as a guide
for your personal reflection or journaling between sessions.

GLOSSARY

The Glossary for each Part of the course provides definitions of the terms and ideas that James
introduces there.

ESSAYS WITH CORRESPONDING VIDEOS

The next page provides a list of the essays and corresponding videos for all of the sessions in the course.
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PART ONE ESSAYS VIDEOS
1 An odd beginning 31:22 minutes
Starting h : i .
ar I.ng uman 1 “Don’t speak until you're spoken to” 2_The social other 22:15
staying human 3 Memory and revelation 26:19
4 Theroad to Emmaus 30:47
2 Emmaus and Eucharist
5 Dead man talking 37:58
PART TWO ESSAYS VIDEOS
1 The stoning of Achan 31:01 minutes
God, | 3 Who's afraid of the big bad book? 2 Prophecy and interpretation 19.28
not one of the gods PART ONE Y :
3 Interpretation in the Scriptures 22:28
4 The final edition 32:23
4 Who's afraid of the big bad book? :
PART TWO 5 Priests and prophets 22:39
6 God’s utter aliveness 32:28
PART THREE ESSAYS VIDEOS
5 Stand up and be godless! On 1 Emergence of the Other other 34:03 minutes
The difference receiving the gift of faith 2 The gift of faith 31:45
Jesus makes 3 Undergoing Atonement: Ancient Hebrews
6 Undergoing atonement: the reverse- 4:59
flow of sacrifice 4 Undergoing Atonement: Gibeonites 27:46
5 Undergoing Atonement: Venezuelans 41:03
6 Induction into a people 40:31
: : T
7 Induction into a people 7 What might a new unity look like? 35:32
8 Some results of the anthropological
earthquake 27:10
8 Inhabiting texts and being 9 Inhabiting texts and being discovered 37:55
discovered 10 Reading for mercy 35:22
PART FOUR ESSAYS VIDEOS
9  Prayer: Getting inside desire’s shift | 1 The working of desire 49:55 minutes
Unexpected in us 2 The Our Father 46:02
insiders 3 The restaurant and the half-way house 25:56
10 The portal and the half-way house: ¢ restaurant anc e narTway 1ouse
Spacious imagination and 4 The portal and the Embassy 25:47
aristocratic belonging 5 The Banquet 31:09
6 Alittle family upheaval 31:09
11 Alittle family upheaval 7 The beginning in the middle 23:23
8 The grandeur in the everyday 24:19
12 Neighbors and insiders: What's it 9 Neighbors and insiders: The Good Samaritan

like to dwell in a non-moralistic
commandment?

39:37

10 Neighbors and insiders: From sacrifice to
mercy 42:25
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parRT ONE Content Summary

One of the really interesting things about theology, and the thing that makes it relevant to our lives, is
that it contains within it an anthropology. This means that while theology is the academic discipline of
making sense of who God is and what God is about, we can’t talk about God without remembering that
it is human beings who are doing the talking. So while many theology courses jump right to the God talk,
leaving considerations about who we are as human beings implied or unspoken, Jesus the Forgiving
Victim begins by bringing the anthropology out into the open from the start. The questions guiding the
first Part are these: What is the shape of God’s communication with us? And what is the effect on us of
being on the receiving end of an act of communication from God? To answer those questions we begin
with an understanding of communication on a human level. We will explore how human beings receive
and are shaped by acts of communication from each other. For if God is communicating with us, it will
not be in some form unsuited for us. God will not reinvent the communication wheel, so to speak, but
will communicate with us at a very human level — hence the title of Part One: Starting human, staying
human. To understand how God is communicating with us through Jesus and through the Bible, we
need at the same time to understand ourselves.

parT ONE Videos and Corresponding Essays

Part One consists of five sessions. Here are the titles and the length of the video clip that accompanies
each session as well as the corresponding parts of Jesus the Forgiving Victim essays:

SESSION VIDEO ESSAY

1 Video Introduction 4:09 minutes Essay 1: Don’t speak until you’re spoken to
An odd beginning 31:22 Introduction, parts 1 & 2

2 The social other 22:15 Essay 1: Don’t speak until you’re spoken to
parts3 &4

3 Memory and revelation 26:19 Essay 1: Don’t speak until you’re spoken to
parts5,6,7 & 8

4 The road to Emmaus 30:47 Essay 2: Emmaus and Eucharist

Introduction, part 1 & part 2 through paragraph ending
“... as we share it with others in the Church and
ecclesiastical authority will confirm it later.”
5 Dead man talking 37:58 Essay 2: Emmaus and Eucharist
rest of part 2 to end of essay
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Session 1

An odd beginning

SESSION SUMMARY

The course begins by examining the usual way in which human beings learn and become proficient at

something. We'll receive a working definition of Christianity as the process of finding ourselves on the

receiving end of an act of communication.

MAIN

1

IDEAS

Hebrews 1: 1-2 describes an odd form of communication from God. In talking to us through
Jesus, God is communicating as someone who appeared in the middle of history, but who is also
somehow involved in the creation of the world.

This course is about beginning to become habituated to being the sort of people who might be
able to hear God speaking through the Son whom he appointed over all things.

Putting theology aside for a moment, the course begins with a basic anthropology.

Rather than grasping onto a theory, human beings learn by being inducted into a set of practices
over time such that we find ourselves knowing from within how they work.

Christianity is the process of finding ourselves on the inside of an act of communication that is
developing in us a new set of practices. This means that we discover from within what the ideas
really mean as we discover ourselves becoming something, or someone, we scarcely knew
before.

Habits are stable dispositions which you have acquired over time to be able to behave in certain
ways. Habits are what make excellence possible.

There is no such thing as a human who is not shot-through with time. Therefore, time is a
condition of our being able to tell the truth about ourselves.

QUESTIONS FOR REFLECTION

James talks about Christianity having been thought of as grasping onto a theory about what God has

done for us and then acting according to a moral code. Is that what Christianity has been like for you?

How or how not?
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James says that habits are what make excellence possible.
What beneficial practices have you been inducted into?

Who inducted you or how did you acquire your “stable dispositions”?

What is your relationship to the Bible? Do you think of it as an act of communication from God? If so,
what do you think God is communicating to us in our particular time and place?

What impact might an act of communication from God have on your life?

CLOSING THOUGHT

Now that you’ve completed the first session, why do you think this course is subtitled, “Listening for the
Unheard Voice”? You may find this quote from the first essay helpful as a prompt for reflection:

“What | hope we are going to be doing together is to begin to become habituated to being the
sort of people who might be able to hear God speaking through the Son whom he appointed heir
to all things.”
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Session 2

The social other

SESSION SUMMARY

James introduces us to two very important ideas that will be used throughout the course. The first is

that the “social other” is everything in the world other than me and which brought me into being. The

second is about desire: we desire according to the desire of the other.

MAIN

1

IDEAS

The “social other” is everything in the world that is other than “me”. It is prior to us and includes
other people, the climate, the weather, the country, the geography, the atmosphere, the
agriculture that enables food to be grown and so on.

God is not part of the social other. God is the Other other.

The social other brought us into being through our parents or guardians who sustained us till
adulthood. It is amazing how unviable humans are, for how long: how utterly dependent we are
on the social other.

Humans are incredibly well-equipped imitators and the imitation is kicked off in us by someone
doing something to, at, or in front of, us. It is imitation of the social other which produces in us a
“self” over time.

We desire according to the desire of the other.
Who we are is given by the regard of another.

It is the social other which reproduces itself in and as the body of each of us, thus bringing into
being that subsection of “we” which is a “me”.

There is a real me: it is this body born in this particular time and place to these particular
parents that is learning to negotiate over time with the “we” which precedes it and is around it.
The patterns of desire are what make us similar, not what make us different!
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QUESTIONS FOR REFLECTION

What do you think about the concept of the social other? Does it make sense to you or do you have
guestions about it? What questions do you have?

Here again is James’ definition of habits from the last session: Habits are stable dispositions which you
have acquired over time to be able to behave in certain ways. Habits are what make excellence possible.
Recalling a habit or “stable disposition” that you have acquired over time:

Reflect on how your desire to acquire the stable disposition first reproduced itself in
you.

Can you identify the particular person or part of the social other that
reproduced the desire for that skill in you?

What part has the social other played in the story you have told about
your skill? How might your story be shifting now?

Why does James place so much emphasis on the social other being prior to us?

Are you a different person in different settings? If so, offer some examples. Why do you think this
happens?

Can you describe “peer pressure” in terms of the social other?
Are there times when peer pressure is good for you? List some examples.

When is peer pressure something to be resisted?

CLOSING THOUGHT

Reflect on how recognizing our dependence on the social other changes how we understand ourselves.
You may find this quote from the first essay helpful as a prompt for reflection:

“There is a real ‘me’ but it is real as a project over time that is being brought into being through
this particular body, born in this particular time and place to these particular parents. It is how

this body has learned to negotiate over time with the ‘we’ which precedes it and is around it. It
is this body over time that is different from anybody else’s.”
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. Memory and revelation
Session 3

SESSION SUMMARY

This session covers three main topics:

Memory: something produced in us over time by our attempts to tell a story about ourselves
Story or Narrative: something essential to our coming into being as a viable person
Discovery: how humans experience revelation, whether human or divine

MAIN IDEAS

1 Memory is produced in us over time by repetition as mirror neurons fire off in imitation of the
gestures and sounds produced by others.

2 As we defer our imitation, we begin to combine gestures and sounds into forms of
communication and language.

3 It's not that the “We” is a collection of “I”s that banded together. The “We” is what enabled the

MIII

s to come into being.

4  Memory holds together our attempts to start to tell a story about ourselves.

5 Narrative is not an extra in our lives; it is constitutive of our lives.

6 We revise our story as we go along, and if we didn’t we would be /ess truthful, not more
truthful. We are all revisionist historians.

7 Arevelation is something happening outside of your control, but which is going to lead you into
a process of discovering things about yourself and others that you didn’t know before.

8 “Discovery” is the flip side of “revelation” — if something is revealed to you, what that looks like
is your making a discovery.
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9 The gospel story is a story told by people who are not good, about something which happened
in their midst and which shook up their previous sense of goodness, giving them a longing for a

quite other sort of goodness, which they found themselves becoming at the hands of someone
else.

10 Asyou undergo this course, what James hopes will happen is that you will be able to relax into
the realization that being good or bad is not what it’s about. It’s about being loved.

QUESTIONS FOR REFLECTION

James describes our memories as being constructed from our attempts to start to tell a story about
ourselves.

What memories play an important role in your story?

What truth do those memories convey about you?

James says that we are “revisionist historians” and that that’s a good thing. What did he mean by that?

How does the account you give about yourself today differ from the one you gave 5, 10 or 20
years ago?

Reflect on this quote from the first essay:
“The presupposition behind this course is that we are not good people, that we do not know

how to speak well, and that it doesn’t really matter, since it is someone else’s business to make
us good, and their business over time.”

Why doesn’t it matter that we are not good people?
How can someone else make us good, over time?

Can you tell a story of someone who has “made you good” over time?

CLOSING THOUGHT

Why do you think the title of the accompanying essay for the first three sessions of the course is, “Don’t
speak until you’re spoken to”?
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Session 4

The road to Emmaus

SESSION SUMMARY

This is part one of the story of the road to Emmaus found in the gospel of Luke, where we are

introduced to Jesus the Forgiving Victim. Emmaus is more than a miracle or appearance story —itis a

story about how we interpret Scriptures.

MAIN

1

IDEAS

Luke 24:13-35 raises an important question of interpretation: through whose eyes do you read
the Scriptures?

One answer to this question is found in the book of Numbers: we read our scriptures through
the eyes of Moses who is meek, “more so than anyone on the face of the earth.”

Another answer was given by what we now call Christianity: we read the scriptures through the
eyes of Jesus our Rabbi who shows us what real meek Moses was really about.

Emmaus is a piece of “theological geography”: by not being a definite place of any importance, it
can in principle be anywhere at all.

The Emmaus story is a story about how to interpret: Two people are discussing things which
they are unable to interpret and a third person shows up and offers the definitive interpretation
from God.

Luke has deliberately not named the disciple with Cleopas. We are meant to supply our own
name: could be you, could be me.

There is a church structure to the matter of interpretation but Luke is making clear that the
central interpretative experience is not a matter of church authority. It happens to anyone,
anywhere, at the hand of the crucified and risen Rabbi.
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QUESTIONS FOR REFLECTION

James used the term “hermeneutic” at the opening of this session. Do you recall what that word means?

What hermeneutic have you used or been taught to use for reading Scripture?

What is the difference between asking about the Bible: “What does the text say?” and “How do you
read it?”

Does it help or hinder your approach to reading the Bible to place importance on the
hermeneutic, or method of interpretation?

How does your role change when the emphasis is on the question, “How do you read
it?”

The book of Numbers stresses that Moses was very, very meek!
Why do you think Numbers describes Moses” meekness as so important?
How does Jesus’ life and teaching demonstrate what meekness is?

If “meekness” is your hermeneutic, what difference does that make to your
understanding of Jesus’ teachings?

Imagine you are in a situation like the disciples on the road to Emmaus on the morning of the
resurrection. A stranger asks you to explain, “What things?” How would you explain what happened to
Jesus in the last days of his life to someone who had never heard the story before?

Have you had experiences in which you felt you had received a communication from God? Did you trust
it, doubt it, or seek help in understanding it from someone?

CLOSING THOUGHT

Listening to the risen and Forgiving Victim, the disciples on the road to Emmaus were given a new way
to interpret the traumatic events that had happened to them and to their community. What might it
mean for us to be listening to the unheard voice in the midst of confusing and traumatic events in our
own communities or society?
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Session 5 Dead man talking

SESSION SUMMARY

In part two of our reading of the Emmaus story, we find the disciples undergoing a reversal that changes
their narrative of who they are. At the table at which they thought they were the hosts, they discover
that they had been the guests all along. They find themselves joyfully discovering that the Crucified and
Risen Lord has enlivened in them a new narrative, one that is both their own, and yet much more than
their own.

MAIN IDEAS

1 Luke portrays Jesus, the definitive interpreter, as an outsider who must first induce the
“insiders” to stop squabbling with each other and instead to begin to try and tell their story. It is
through their failed telling that they are going to be given the possibility of a new story.

2 Theinterpretation offered to the disciples allows them to see how what was really going on had
to be that way and makes perfect sense as part of a deliberate project or trajectory.

3 What Luke wants to show us is the shape and incidence among us of the living interpretative
presence in the light of which all texts become secondary.

4 Asthe disciples heard Jesus interpret all the scriptures, they knew they were hearing the truth
about themselves and their history. They were being re-narrated into being.

5 At table, when Jesus blessed and broke the bread and gave it to them, suddenly he is the host
and they are the guests.

6 Luke portrays this appearance of Jesus as a Yahwistic theophany, an appearance of YHWH. The
disciples come to realize that it hadn’t been a “he” who was talking to them, but “I AM”, the
driving force all that had happened, as well as the source of who they are and what they are
becoming.

7 The story ends with the disciples going to Jerusalem and having their experience confirmed by
the A team.

8 The Risen Lord is this dead man, who lived his thirty-three years and was killed; he is the whole
life and death of this dead man being held in life in such a way that death doesn’t close him
down. We can’t easily understand the sort of “being alive” that is able to take inside itself “a
being dead” without being in rivalry with it.
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9 The Risen Lord is a dead man talking without any rancor. It is a victim speaking, but without
desire for revenge. Only YHWH can be the source of a protoganism that is not in rivalry with
death.

10 The structure of Eucharist is the memory of a third person, out there, coming in to disturb you.

11 Luke gives a liturgical answer to the question: through whose eyes do we read scripture? We
read eucharistically, through the eyes of one who is present among us and who causes us to
undergo a complete change of belonging to our world, including us in a story which is his story,
one where he is the protagonist.

QUESTIONS FOR REFLECTION

Do you wish that Luke had included everything that Jesus told the disciples on the Emmaus road? What
stories from the Old Testament would you like Jesus to explain?

As the disciples heard Jesus interpret all the Scriptures, they knew they were hearing the truth about
themselves and their history. James says they were being “re-narrated into being”.

What does it mean to discover that perhaps the story you tell about yourself is not
completely truthful?

The disciples seemed to react positively — what might be your reaction to being “re-
narrated into being”?
How is this appearance of Jesus to the disciples similar to or different from ghost stories?

If unlike ghosts, Jesus did not come back seeking revenge, why did he return?

James says of the Risen Lord that the whole life and death of this dead man is being held in life in such a
way that death doesn’t close him down. In what ways are you closed down by death?

James says that the structure of Eucharist is the memory of a third person, out there, coming in to
disturb you. How might understanding Eucharist/ Communion this way change your experience and
practice of it?

Part1 | Session5 | Page 18
www.jesustheforgivingvictim.com



CLOSING THOUGHT FOR PART ONE

We typically star in our own life narratives. Let’s conclude Part One of Jesus the Forgiving Victim by
imagining yourself as a bit player inside someone else’s story. In this story, the protagonist is the
presence of the risen and Forgiving Victim.

Spend a few moments reflecting on what your part in the story might be.
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PARTICIPANT HANDOUT

Jesus PART ONE: Starting human, staying human
tForgiving
Victim session 1: An odd beginning

HEBREWS 1:1-3

In many and various ways God spoke of old to our fathers by the prophets; but in these last
days he has spoken to us by a Son, whom he appointed the heir of all things, through whom
also he created the world. He reflects the glory of God and bears the very stamp of his nature,

upholding the universe by his word of power.
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PARTICIPANT HANDOUT

Jesus PART ONE: Starting human, staying human
tForgiving
Victim sessiona: The road to Emmaus

MATTHEW 11:25-30

At that time Jesus said, “l thank you, Father, Lord of heaven and earth, because you have
hidden these things from the wise and the intelligent and have revealed them to infants; yes,
Father, for such was your gracious will. All things have been handed over to me by my Father;
and no one knows the Son except the Father, and no one knows the Father except the Son and
anyone to whom the Son chooses to reveal him. Come to me, all you that are weary and are
carrying heavy burdens, and | will give you rest. Take my yoke upon you, and learn from me; for
| am meek and humble in heart, and you will find rest for your souls. For my yoke is easy, and

my burden is light.”

LUKE 24:13-35

That very day two of them were going to a village named Emmaus, about seven miles from
Jerusalem, and talking with each other about all these things that had happened. While they
were talking (v ¢ ouLA€ily adtovg) and discussing together, Jesus himself drew near and went
with them. But their eyes were kept from recognizing him. And he said to them, “What is this
conversation which you are holding with each other (oV¢ dvtipaiiete Tpog dAANAoOLG) as you
walk?” And they stood still, looking sad (okuBpwmol). Then one of them, named Cleopas,
answered him, “Are you the only visitor (mapoLkeic) to Jerusalem who does not know the things

that have happened there in these days?” And he said to them, “What things?” And they said to
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him, “Concerning Jesus of Nazareth, who was a prophet mighty in deed and word before God
and all the people, and how our chief priests and rulers delivered him up to be condemned to
death, and crucified him. But we had hoped that he was the one to redeem Israel. Yes, and
besides all this, it is now the third day since this happened. Moreover, some women of our
company amazed us. They were at the tomb early in the morning, and did not find his body;
and they came back saying that they had even seen a vision of angels, who said that he was
alive. Some of those who were with us went to the tomb, and found it just as the women had
said; but him they did not see.” And he said to them, “O foolish men, and slow of heart to
believe all that the prophets have spoken! Was it not necessary that the Christ should suffer
these things and enter into his glory?” And beginning with Moses and all the prophets, he

interpreted to them (Suepunrevoer adtoic) in all the scriptures the things concerning himself.

So they drew near to the village to which they were going. He appeared to be going further, but
they constrained him, saying: “Stay with us, for it is toward evening and the day is now far
spent.” So he went in to stay with them. When he was at table with them, he took the bread
and blessed, and broke it, and gave it to them. And their eyes were opened (5involydnoar) and
they recognized him; and he vanished out of their sight (x0to¢ &davtog éyéveto). They said to
each other, “Did not our hearts burn within us while he talked to us on the road, while he
opened to us the scriptures?” And they rose that same hour and returned to Jerusalem; and
they found the eleven gathered together and those who were with them, who said, “The Lord
has risen indeed, and has appeared to Simon!” Then they told what had happened on the road,

and how he was known to them in the breaking of the bread.
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PARTICIPANT HANDOUT

Jesus PART ONE: Starting human, staying human
tForgiving
Victim session s: Dead man talking

LUKE 24:13-35

That very day two of them were going to a village named Emmaus, about seven miles from
Jerusalem, and talking with each other about all these things that had happened. While they
were talking (v ¢ ouLA€ily adtovg) and discussing together, Jesus himself drew near and went
with them. But their eyes were kept from recognizing him. And he said to them, “What is this
conversation which you are holding with each other (ob¢ avtifaiiete Tpog aAinioug) as you
walk?” And they stood still, looking sad (okuBpwmot). Then one of them, named Cleopas,
answered him, “Are you the only visitor (mepotkeic) to Jerusalem who does not know the things
that have happened there in these days?” And he said to them, “What things?” And they said to
him, “Concerning Jesus of Nazareth, who was a prophet mighty in deed and word before God
and all the people, and how our chief priests and rulers delivered him up to be condemned to
death, and crucified him. But we had hoped that he was the one to redeem Israel. Yes, and
besides all this, it is now the third day since this happened. Moreover, some women of our
company amazed us. They were at the tomb early in the morning, and did not find his body;
and they came back saying that they had even seen a vision of angels, who said that he was
alive. Some of those who were with us went to the tomb, and found it just as the women had

said; but him they did not see.” And he said to them, “O foolish men, and slow of heart to
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believe all that the prophets have spoken! Was it not necessary that the Christ should suffer
these things and enter into his glory?” And beginning with Moses and all the prophets, he

interpreted to them (Suepunrevoer adtoic) in all the scriptures the things concerning himself.

So they drew near to the village to which they were going. He appeared to be going further, but
they constrained him, saying: “Stay with us, for it is toward evening and the day is now far
spent.” So he went in to stay with them. When he was at table with them, he took the bread
and blessed, and broke it, and gave it to them. And their eyes were opened (5involydnowr) and
they recognized him; and he vanished out of their sight (x0t0¢ ddavtog éyéveto). They said to
each other, “Did not our hearts burn within us while he talked to us on the road, while he
opened to us the scriptures?” And they rose that same hour and returned to Jerusalem; and
they found the eleven gathered together and those who were with them, who said, “The Lord
has risen indeed, and has appeared to Simon!” Then they told what had happened on the road,

and how he was known to them in the breaking of the bread.
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PARTICIPANT HANDOUT

Jesus PART ONE: Starting human, staying human
tForgiving
Victim Scripture References

VIDEO: AN ODD BEGINNING

Hebrews 1:1-3

VIDEO: THE ROAD TO EMMAUS

Numbers 12

Matthew 23

Matthew 11:25-30

Luke 24:13-35

1 Maccabees 4:4

Genesis 40:7-8

Mark 6:48-50

VIDEO: DEAD MAN TALKING

Luke 24:26
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PARTICIPANT HANDOUT

Jesus PART ONE: Starting human, staying human

{Forgiving
Victim Glossary

LISTENING for the UNHEARD VOICE

Anthropology | a way of talking about being human; the exploration and study of the origins, the

behavior, and the physical and cultural development of the human animal

Desire | a specifically human source of movement, going beyond biologically determined animal
instincts. In humans, even our instincts are received by us through the cultural world which
brings us into being. We are not born knowing what to desire. Desires are learned in imitation of

the social other and are very malleable. We desire according to the desire of the other.

Discovery | the result of revelation and the process corresponding to it. What it looks like when there
has been a revelation amongst humans. If you have had a revelation, then you’ve discovered

something. If you haven’t discovered something, then nothing has revealed itself to you

Eucharist/eucharistically | Mass or Holy Communion; We read scriptures eucharistically, through the
eyes of One who is present among us and who causes us to undergo a complete change of

belonging to our world, including us in a story of which He is the protagonist.

Liturgy/liturgical | a rite or body of rites through which we worship. Luke offers a liturgical answer to
the question “through whose eyes do we read the scriptures?” by setting his answer in the

context of a meal and a blessing.

Mentalist World-View | the false notion that we humans have a clear command center in our brains
that imparts knowledge and gives clear orders that are then handed down to our desires or our
feelings. It’s a very unhelpful picture of how it is to be human. In fact, our capacity to reason is
something far subtler than that that and sits upon a huge seedbed of our relationships which

have brought us into being.
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Other other | God; In contrast to the social other. The Other other is not in rivalry with anything that is
nor is it on the same level as us. God is not one of the beings in the order of the universe.

IM

Physics Envy | the “spell” under which many of us labor that suggests to us that what is really truth-

bearing in our world is the paradigm bequeathed to us by physics and mathematics.

Protagonism (see also glossary for Part Three) | the active force of the principal actor. When we are
talking about God, or the Other other, this protagonism is when we find ourselves being moved
by God, “I AM”. Normally it refers to whoever is moving us, or we ourselves as movers of others,

in a given social circumstance.

“Revelation” | something on the human plane that shakes you up at every level of your being and
belonging, alters your relationship to everybody else, and leads you into a process of discovering
things about yourself and others that you didn’t know before. The word “divine” attached to
revelation merely means that the kind of event, or happening on the human plane, which

shakes you into discovering is, exactly as a human event, an act of communication from God.

Social Other | everything that exists in the universe, on a human level (not God). This includes anything
with the capacity to move us emotionally or physically (e.g. other people, weather, country,

geography, etc.)
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parT TWO Content Summary

Part Two dives into the Bible, what James sometimes jokingly calls the big bad book. It can be difficult to
find our way into these texts because of the linguistic and cultural issues that separate us from the
ancient world. We can feel as if we’ve stumbled into the middle of a heated conversation without
knowing who the parties are or what they’re so worked up about. Part Two will offer guidance in how
we can handle the texts in a more relaxed way so as to get on the inside of some of the issues that the
sacred authors were wrestling with. In short, we will be starting to read the Scriptures through the eyes
of the Forgiving Victim, just as St. Luke teaches us to do. By the end of this Part we will have discovered
that biblical scholarship is less frightening than it might seem and we will have acquired a bit more
confidence to dabble for ourselves in these biblical texts without being scared of them.

Our journey through the Scriptures will allow us to glimpse the great Jewish discovery of monotheism.
It’s odd for us to realize that the great prophets of old would have seemed to their contemporaries
more like atheists than like devout followers of a familiar religion. But the discovery that God is not like
anything that is called into question all the religious structures of the day. The defining appearance of
God to Moses at the bush that burns but is not consumed reminds us of the Emmaus theophany in
which a man both dead and living is communicating with us. Slowly we are being made aware that
everything that is, ourselves and all of creation, is a function of a being who is not in rivalry with any of
it. What does it mean to worship a God for whom death is not and for whom Creation comes from
nothing? These questions will guide us as we continue to journey with the Forgiving Victim.

parT Two Videos and Corresponding Essays

Part Two consists of six sessions. Here are the titles and the length of the video clip that accompanies
each session as well as the corresponding parts of Jesus the Forgiving Victim essays:

SESSION VIDEO ESSAY

1 The stoning of Achan 31:01 Essay 3, Who’s afraid of the big bad book (part 1)

Introduction through paragraph ending

“Except that here we have no independent record of
what he thought or felt or said, only the record which
emerges from the perspective of his lynchers.”

2 Prophecy and interpretation Essay 3, Who's afraid of the big bad book (part 1)

19:28 Beginning with paragraph beginning “In our previous
Essay, when we looked at the Emmaus story...”

rest of Introduction to end of part 1

3 Interpretation in the Scriptures | Essay 3, Who's afraid of the big bad book (part 1)
22:28 part 2
4 The final edition 32:23 Essay 4, Who's afraid of the big bad book (part 2)

Introduction, parts 1 & 2
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5 Priests and prophets 22:39 Essay 4, Who's afraid of the big bad book (part 2)

parts 3,4 &5

6 God’s utter aliveness 32:28 Essay 4, Who's afraid of the big bad book (part 2)
parts 6,8 &9

EXTRA | The development of the Essay 4, Who's afraid of the big bad book (part 2)
“canon” 7:07 part 7
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Session 1

The stoning of Achan

SESSION SUMMARY

When we read Scripture through the eyes of the Forgiving Victim we cannot help but see things from

the victim’s perspective, even if the story is told from the point of view of the persecutors. We will read

such a story in this session, the story of the stoning of Achan found in Joshua chapter seven.

MAIN

1

10

11

IDEAS

Using Jesus as our living interpretative principle, we will read Joshua 7.

Joshua’s soldiers have just taken Jericho where God placed everything under a “ban”. This
means there was to be no looting; everything the soldiers found was to be burned or destroyed.

The lottery is the ancient equivalent of a witch hunt in which group morale is restored by finding
someone to blame.

Lottery organization is the only function of the word “God” in Joshua 7.

The group unites against the victim — unanimity minus one. It works even better if the victim
agrees to be sacrificed or if his protests are drowned out by a wailing chorus.

The Lord’s burning anger started at the same time as loss of morale, and it ends when morale is
restored through the sacrifice of Achan.

There is nothing divine about this process; it is a very human phenomenon.
We are right to be queasy about the incident.
The figure of Christ in the story is Achan, the one who is held to be guilty and sacrificed.

Joshua 7 and the Emmaus story are the same story told from two different perspectives: the
first is from the point of view of the persecutors and the other is from the point of view of the
victim.

The moment the victim’s story is heard, it reveals the other story to be a lie.
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QUESTIONS FOR REFLECTION

Why does James say that we are right to feel queasy about stories in the Bible such as the stoning of
Achan? Do you feel queasy? Why or why not?

Reading through the eyes of the Forgiving Victim, how do you interpret God'’s role in the story?

Reflect on how the stoning of Achan worked to restore morale.

Somehow Joshua and the Israelites’ belief in their own goodness survived the stoning, preventing them
from including Achan’s perspective in their account of the event.

What story do you tell about your own goodness?

How might that story prevent you from including the unheard voice of victims?

Imagine that Jesus had reinterpreted the story of Achan on the road to Emmaus. Rewrite the story as he
might have told it to the disciples.

CLOSING THOUGHT

Can you think of any stories from your nation’s history that are being told differently because the
perspective of the victim is being included? What other stories might be awaiting revision? Perhaps you
can think of stories in the news now that are blaming the victim or excluding the victim’s perspective.
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Session 2

Prophecy & interpretation

SESSION SUMMARY

MAIN

1

We will explore problems with two different approaches to reading Scriptures: the Marcionite
way of reading and the fundamentalist approach. Then we will see that by approaching
Scriptures as a progressive revelation, we can discover new and more true things about God and
ourselves.

IDEAS

There are two common mistakes made in reading Scriptures: the Marcionite error and a
fundamentalist reading.

The Marcionite error is named for an early Christian interpreter of the Scriptures called Marcion.
Marcion thought some texts to be so violent that he proposed ditching the Hebrew Scriptures,
as something to do with another god.

A fundamentalist reading says there is one God through the entire Scriptures. This leads to
certain readings of Jesus’ death as being demanded by the Father.

Another approach is that of progressive revelation which sees the New Testament working as an
interpretative key opening up Hebrew Scriptures and allowing us to see that the one true God
was always making Godself known in and through the Hebrew texts as simultaneously God and
Victim.

The Joshua text differs from myths because the human dimension is so visible.

The point of approaching the texts as progressive revelation is that it enables us to be less
frightened of the Hebrew Scriptures, find them less of a “trap” that you must accept if you are
to be a “good person.”

There is no such thing as reading these texts without an interpretative key. The Scriptures do
not have an interpretative-free meaning of their own.

Part2 | Session2 | Page 33
www.jesustheforgivingvictim.com




8 Prophecy is always read as a movement backwards from your interpretative key. It is going to
nudge you into seeing certain words and deeds of the past as pointing towards a certain
fulfillment beyond themselves, and sometimes a certain fulfillment despite and beyond

themselves.

QUESTIONS FOR REFLECTION

Have you read, or do you know someone who reads, Scripture from a Marcionite perspective?
What question does a Marcionite reading attempt to answer?

Why does James say a Marcionite reading of Scriptures is a mistake?

Have you read, or do you know someone who reads, Scripture from a fundamentalist perspective?
What question does a fundamentalist reading attempt to answer?

Why does James say a fundamentalist reading of Scriptures is a mistake?

A fundamentalist reading would say that God demanded human sacrifice, but for complicated reasons.
This can lead to a certain reading of Jesus’ death as being demanded by the Father.

How have you understood God'’s involvement with Jesus’ death?

What questions or concerns has that explanation raised for you?

James explains that reading the texts through the eyes of the Forgiving Victim is a particular option for

interpretation.
What difference does this option make to how you interpret Scriptures?

What unheard voices might emerge using this option?

When we understand the Scriptures as a process of progressive revelation, we see the New Testament
working as an interpretative key opening up Hebrew Scriptures.

How is reading Scriptures as progressive revelation like re-reading a mystery novel after you

learn how it all turns out?
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CLOSING THOUGHT

How does reading Scripture as progressive revelation help you discover new and more true things about
God and yourself?
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Interpretation in the

Session 3 | Scriptures

SESSION SUMMARY

MAIN

1

The struggle around interpretation is not imposed upon Scriptures, but something that happens
within them. For a rather important example, we’ll look at the different interpretations offered
by Jeremiah and Ezekiel around the question of God’s involvement with child sacrifice. We'll see
how the Binding of Isaac passage from Genesis 22 reflects the movement away from
understanding God as a God who demanded the sacrifice of the firstborn.

IDEAS

The Marcionite and fundamentalist temptations were faced by the authors and editors of the
Hebrew Scriptures themselves.

The people we now call the people of Israel had as a regular part of their basic culture the
sacrifice of firstborn children.

Jeremiah, a northern prophet, offers a pre-Marcionite interpretation when he says that it was
not YHWH that commanded child sacrifice but another god.(Jeremiah 19:3-6)

Ezekiel, a fairly conservative Temple priest from Jerusalem, seems to have the fundamentalist
temptation. He is saying that yes, child sacrifice was commanded by YHWH, but it was so people
would find it so awful they would give it up. (Ezekiel 20:23-26)

Both prophets faced the same problem yet despite their different solutions they were both
dangerously secularizing — they both agreed that true religion did not involve child sacrifice,
contrary to their religious contemporaries.

The story of circumcision as a covenant of peace inserted into the narrative about Egypt may
have been part of a history of the interpretative dealing with the moving on from child sacrifice.

The passage called the Akedah or the Binding of Isaac (Genesis 22:1-19), may have been an
edited version of an earlier story in which Isaac was sacrificed. So the current version, as it
appears in our Bibles, reflects moving on from a God who demanded the sacrifice of the
firstborn.
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QUESTIONS FOR REFLECTION

Were you aware that sacrifice of first born children was part of the religious practices of ancient Israel,
as of the surrounding nations? How do you feel about that?

The stories about human sacrifice made Marcion so queasy that he suggested we ditch such passages
from our Scriptures.

Do you feel any sympathy for Marcion’s position? Why would you want to exclude stories of
human sacrifice?

What value is there in including these stories?

Do you think the Prophets’ goal of separating God from the violence of human sacrifice is a settled
issue? There are no more temples for human sacrifice as part of either Judaism or Christianity. What
relevance, if any, does this discussion have for us today?

How has your understanding of the story of Abraham and Isaac changed?

CLOSING THOUGHT

In what ways is your understanding of what God requires from religious people changing? What does it
mean to be a good religious person?
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. The final edition
Session 4

SESSION SUMMARY

Monotheism emerges in the texts of 2" Isaiah, but it was a late development. We will look at how the
Hebrew Scriptures are not, strictly speaking, monotheistic. Also we’ll see evidence in the Old Testament
for God the Father (El Elyon), of whom no images could be made and God the Son (YHWH) who could
make anthropomorphic appearances. We’'ll end with a bit of history of the northern and southern
kingdoms of Israel.

MAIN IDEAS

1 Weread the texts of Scriptures through the eyes of the most recent editors.

2 The Hebrew Scriptures are not, strictly speaking, monotheistic. Monotheism emerges as late
as the texts of 2nd Isaiah, from the post-exilic period.

3 Reminiscences of a polytheistic past are evident in the texts in references to God is a plural
form or to God among the gods.

4 Henotheism, meaning that plenty of gods exist but you are only to worship one of them, is
also present. An example is the first of the ten commandments which takes for granted the
existence of other gods.

5 A process developed by which El Elyon (God the Most High) of whom no image could be
made, and YHWH, who could make anthropomorphic appearances, were both identical and
yet distinct. This ancient distinction persists in the New Testament where El Elyon is the
Father and YHWH is the son.

6 There seems to be ancient evidence confirming that there were two kingdoms and that
Israel (the northern kingdom) was vanquished by the Assyrian Empire around 720 BC. It was
in the northern kingdom that there were the most important reported theophanies of God
to the patriarchs and the sanctuaries associated with them.

7 After the Assyrian deportation and in response to the loss of sanctuaries, a text-based
religion developed.
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8 Judah (the southern kingdom) depended on the Jerusalem Temple and the Davidic
monarchy until the fall of Jerusalem to the Babylonians in 597 BC. It may well have been
after this that the south adopted the text-based religion already developed by the north.

QUESTIONS FOR REFLECTION

Does learning about the editing process of Scriptures change your relationship to the text? If it has been
edited, how does it remain an act of communication from God?

How does learning that the Bible is not strictly monotheistic affect your relationship to the Scriptures?

What do you think of God having (at least) two names, El-Elyon and YHWH: “God the Most High” of
whom no image could be made, and YHWH who could appear and be seen? Reflect on what it means to
say that EI-Elyon and YHWH are both identical and distinct.

CLOSING THOUGHT

If you were creating a newspaper version of the Scriptures, what stories would be on your first page?
What stories are hidden on the inside pages? What would be your lead story and why?
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Session 5 Priests and prophets

SESSION SUMMARY

We will explore the process by which it became possible to put distance between God and human
victim-making. We will see the movement in Scriptures away from systems of religious purity and of the
notion that historical calamity is a punishment for sin. The priestly element of the Hebrew religion, still
detectable in Scriptures, gave us the notions of ongoing Creation, Redemption, and Atonement opening
up the possibility of God’s presence being lived independent of the Temple.

MAIN IDEAS

1 The priestly element of ancient Hebrew religion gave us the notions of ongoing Creation,
Redemption, Atonement, and a liturgical sense of time but also tolerated or defended child
sacrifice and supported the costly temple cult.

2 Asecond tendency is the more textual tradition associated with what scholars call the
Deuteronomistic school. It is hearing and obeying the words and not searching for forms of
God that is important. Creation became something that had happened in the past and to
which we now relate by Torah.

3 Aschool of disciples kept alive Isaiah’s priestly vision (Isaiah 6:1-5) over a period of three
hundred years beginning in 730 BC. Over time it became clear that the Lord in question is
not another god among the gods, but is in fact God, more like nothing at all than like a god.

4  This vision of God made it possible to critique the religious victim-creating mechanisms. In
the “servant songs” of 2™ Isaiah, a separation between God and human victim-making, and
yet a generous process of being able to occupy the victim space on behalf of others begins
to become possible.

5 In3™Isaiah we find devastating critiques of the religious culture of those who were re-
building the Temple and setting up a new purity religion.

6 Jeremiah seems to have inherited a Northern Kingdom understanding of God offering a
“Way” that was not dependent on sacrifice, Temple or monarchy. His school was important
in developing the notion of legal covenant, connecting historical calamity to punishment for
sins.
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7 Ezekiel was a conservative Temple priest who was carried off into exile. His vision of God
leaving the Holy Place opened up the possibility of the reality of God’s presence being lived
independent of the Temple. In Ezekiel (chapter 18) individual ethical responsibility is taught
for the first time, breaking away from the notion that God might be punishing children for
the sins of their fathers.

QUESTIONS FOR REFLECTION

How does understanding Creation the way the legal scholars did, as having happened once in the past,
affect how you live in the present?

How does understanding Creation as ongoing, as the Priestly tendency did, affect how you live in the
present?

Jeremiah believed that historical calamity could be understood as God’s punishment for sins.

Do you think God has punished you or your community for your sins? Why or why not?

It wasn’t until the servant songs in 2" Isaiah that the possibility of separating God from human victim-
making mechanisms opened up. Read Isaiah 50:4-9 (included in the Scripture handout for this session), a
passage in which we can clearly hear the voice of a victim speaking.

Who is persecuting the victim and what form does the persecution take?

How would the persecutors describe or defend what they are doing?

How does the victim react to his persecutors?

What role is God playing in this event of persecution?

How is the victim able to avoid feeling shame?

How does Isaiah’s interpretation of God’s role in punishment differ from Jeremiah’s?

CLOSING THOUGHT

How does Isaiah 50:4-9 offer a new possibility for human community and for understanding what God is
doing among us?
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. God’s utter aliveness
Session 6

PLEASE NOTE: The section in Essay 4 called “The development of the ‘canon’” is not included in this
video. It is included as an optional video for this session. You can find it listed as a Video Extra in
Session 2.6. You may enjoy viewing is as part of your preparation for this session.

SESSION SUMMARY

Notions of morality and racial purity appear as the exiles return from Babylon to Jerusalem. Prophetic
writings and the Wisdom literature kept alive a different understanding, that of God’s utter aliveness
and the opening up of Creation from within the Holy Place in the Temple. The bush that burns but is not
consumed is an appropriate symbol for | AM, the protagonism that is not in rivalry with anything that is
and which brings everything into being.

MAIN IDEAS

1 Exiles returning from Babylon to Jerusalem, called the Judahites, brought with them a program
for creating the true Israel based on a moral ideology. This purified version did not mesh with
the life of those who had been left behind, the Hebrews.

2 The notion of racial purity was a novelty to those who had been in the land all along. It is
critiqued in the book of Ruth.

3 Prophetic writings from this period critiqued the newly evolved religious system of purity and
exclusion. Memories existed of a cult of YHWH from before, where foreigners, eunuchs and
others had not been excluded.

4 The Wisdom literature kept alive the priestly understanding of God opening up Creation from
the Holy Place in the Temple. The opposite of Wisdom was vanity or futility.

5 The Deuteronomistic vision focused on listening to the words of the Law and a moralistic
Temple structure.

6 The first text we have in the Hebrew tradition which speaks unequivocally of both Creation out
of nothing and of the resurrection of the dead comes in 2" Maccabees 7:28-29.
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10

11

In Exodus 3:1-15 we get a sense of the sort of thing Jewish monotheism which emerges from the
biblical tradition really is.

The bush which burns but is not consumed is an appropriate symbol for an appearance of God
who is not in rivalry with anything that is.

The symbol becomes more of an act of communication as God calls Moses by name.

“1 AM” is something that cannot be grasped, coming toward you, which turns out to be the real
protagonism, the one who brings everything into being, of which we are peripheral symptoms.

God is bringing into being a new people who are to interpret everything that is happening to
them now from within a unitary protagonism.

vipeo extrA: The development of the “canon”

MAIN

1

2

IDEAS

The Septuagint, the Greek translation of the Hebrew Scriptures made in Alexandria sometime
between 300 and 132 BC, is the oldest version of the Hebrew Scriptures we have.

The New Testament contains references to texts that were circulated and considered important
but did not make it into the Masoretic Text, the authorized list of Scriptures codified by the
rabbis in the eighth or ninth century of our era.

QUESTIONS FOR REFLECTION

When the exiles returned, they brought with them an idealized vision of their home. How have you

responded when reality did not live up to your dream or vision?

How can rules and a moral code be helpful to communities?

In what ways can a moral code be hurtful?

What happens to us when we grasp onto a moral code for unity and identity?

James describes the Jewish discovery of God’s utter aliveness and that God is not in rivalry with anything

that is. Have you ever felt utterly alive? Can you describe the experience?
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Reflect on what James means when he says that the bush that burns but is not consumed is a perfect
symbol for God who is not in rivalry with anything that is, not even death.

In the Hebrew, when you pronounce | AM it sounds more like a breathy exhale than a spoken word.
Reflect on the name | AM and why is it important that it be as ungraspable as a breath.

CLOSING THOUGHT FOR PART TWO

Just as the Hebrews discovered God revealed to be not one of the gods, we are still discovering the

same thing today.
Who or what are the gods that tempt your devotion?
What story about yourself and your community do these gods communicate to you?
Where or through whom are you discovering God, not one of the gods?

What new story about yourself and your community is | AM
communicating to you?
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PARTICIPANT HANDOUT

Jesus parT Two: God, not one of the gods

{Forgiving
Victim session 1: The stoning of Achan

LISTENING for the UNHEARD VOICE

JOSHUA 7
But the people of Israel broke faith in regard to the devoted things; for Achan the son of Carmi, son of
Zabdi, son of Zerah, of the tribe of Judah, took some of the devoted things; and the anger of the LORD

burned against the people of Israel.

Joshua sent men from Jericho to Ai, which is near Bethaven, east of Bethel, and said to them, “Go up
and spy out the land.” And the men went up and spied out Ai. And they returned to Joshua, and said to
him, “Let not all the people go up, but let about two or three thousand men go up and attack Ai; do not
make the whole people toil up there, for they are but few.” So about three thousand went up there
from the people; and they fled before the men of Ai, and the men of Ai killed about thirty-six men of
them, and chased them before the gate as far as Shebarim, and slew them at the descent. And the

hearts of the people melted, and became as water.

Then Joshua rent his clothes, and fell to the earth upon his face before the ark of the LORD until the
evening, he and the elders of Israel; and they put dust upon their heads. And Joshua said, “Alas, O Lord
GOD, why hast thou brought this people over the Jordan at all, to give us into the hands of the Amorites,
to destroy us? Would that we had been content to dwell beyond the Jordan! O LORD, what can | say,
when Israel has turned their backs before their enemies! For the Canaanites and all the inhabitants of
the land will hear of it, and will surround us, and cut off our name from the earth; and what wilt thou do

for thy great name?”

The LORD said to Joshua, “Arise, why have you thus fallen upon your face? Israel has sinned; they have
transgressed my covenant which | commanded them; they have taken some of the devoted things; they
have stolen, and lied, and put them among their own stuff. Therefore the people of Israel cannot stand

before their enemies; they turn their backs before their enemies, because they have become a thing for
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destruction. | will be with you no more, unless you destroy the devoted things from among you. Up,
sanctify the people, and say, ‘Sanctify yourselves for tomorrow; for thus says the LORD, God of Israel,
“There are devoted things in the midst of you, O Israel; you cannot stand before your enemies, until you
take away the devoted things from among you.” In the morning therefore you shall be brought near by
your tribes; and the tribe which the LORD takes shall come near by families; and the family which the
LORD takes shall come near by households; and the household which the LORD takes shall come near
man by man. And he who is taken with the devoted things shall be burned with fire, he and all that he
has, because he has transgressed the covenant of the LORD, and because he has done a shameful thing

I m

in Israe

So Joshua rose early in the morning, and brought Israel near tribe by tribe, and the tribe of Judah was
taken; and he brought near the families of Judah, and the family of the Zerahites was taken; and he
brought near the family of the Zerahites man by man, and Zabdi was taken; and he brought near his
household man by man, and Achan the son of Carmi, son of Zabdi, son of Zerah, of the tribe of Judah,
was taken. Then Joshua said to Achan, “My son, give glory to the LORD God of Israel, and render praise
to him; and tell me now what you have done; do not hide it from me.” And Achan answered Joshua, “Of
a truth | have sinned against the LORD God of Israel, and this is what | did: when | saw among the spoil a
beautiful mantle from Shinar, and two hundred shekels of silver, and a bar of gold weighing fifty shekels,
then | coveted them, and took them; and behold, they are hidden in the earth inside my tent, with the

silver underneath.”

So Joshua sent messengers, and they ran to the tent; and behold, it was hidden in his tent with the silver
underneath. And they took them out of the tent and brought them to Joshua and all the people of Israel;
and they laid them down before the LORD. And Joshua and all Israel with him took Achan the son of
Zerah, and the silver and the mantle and the bar of gold, and his sons and daughters, and his oxen and
asses and sheep, and his tent, and all that he had; and they brought them up to the Valley of Achor
[which means trouble]. And Joshua said, “Why did you bring trouble on us? The LORD brings trouble on
you today.” And all Israel stoned him with stones; they burned them with fire, and stoned them with
stones. And they raised over him a great heap of stones that remains to this day; then the LORD turned

from his burning anger. Therefore to this day the name of that place is called the Valley of Achor.
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PARTICIPANT HANDOUT

Jesus parT Two: God, not one of the gods

{Forgiving
Victim session 3: Interpretation in the Scriptures

LISTENING for the UNHEARD VOICE

EXODUS 22:28-30

You shall not revile God nor curse the ruler of your people. You shall not delay to offer from the
fulness of your harvest and from the outflow of your presses. The firstborn of your sons you shall
give to me. You shall do likewise with your oxen and with your sheep. Seven days it will be with its

dam. On the eighth day you shall give it to me. (Italics added for emphasis.)

JEREMIAH 19:3-6

You shall say: Hear the word of the LORD, O kings of Judah and inhabitants of Jerusalem. Thus
says the LORD of hosts, the God of Israel: | am going to bring such disaster upon this place that
the ears of everyone who hears of it will tingle. Because the people have forsaken me, and have
profaned this place by making offerings in it to other gods whom neither they nor their ancestors
nor the kings of Judah have known; and because they have filled this place with the blood of the
innocent, and gone on building the high places of Baal to burn their children in the fire as burnt
offerings to Baal, which | did not command or decree, nor did it enter my mind. Therefore the
days are surely coming, says the LORD, when this place shall no more be called Topheth, or the

valley of the son of Hinnom, but the valley of Slaughter.

EZEKIEL 20:23-26

Moreover | swore to them in the wilderness that | would scatter them among the nations and
disperse them through the countries, because they had not executed my ordinances, but had
rejected my statutes and profaned my sabbaths, and their eyes were set on their ancestors' idols.
Moreover | gave them statutes that were not good and ordinances by which they could not live. |
defiled them through their very gifts, in their offering up all their firstborn, in order that | might
horrify them, so that they might know that | am the LORD.
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EXODUS 4:22-26

Then you shall say to Pharaoh, 'Thus says the LORD: Israel is my firstborn son. | said to you, "Let
my son go that he may worship me." But you refused to let him go; now | will kill your firstborn
son." On the way, at a place where they spent the night, the LORD met him and tried to kill him.
But Zipporah took a flint and cut off her son's foreskin, and touched Moses' feet with it, and said,
"Truly you are a bridegroom of blood to me!" So he let him alone. It was then she said, "A

bridegroom of blood by circumcision."

GENESIS 22:1-19

After these things God tested Abraham. He said to him, "Abraham!" And he said, "Here | am." He
said, "Take your son, your only son Isaac, whom you love, and go to the land of Moriah, and offer
him there as a burnt offering on one of the mountains that | shall show you." So Abraham rose
early in the morning, saddled his donkey, and took two of his young men with him, and his son
Isaac; he cut the wood for the burnt offering, and set out and went to the place in the distance
that God had shown him. On the third day Abraham looked up and saw the place far away. Then
Abraham said to his young men, "Stay here with the donkey; the boy and | will go over there; we
will worship, and then we will come back to you." Abraham took the wood of the burnt offering
and laid it on his son Isaac, and he himself carried the fire and the knife. So the two of them
walked on together. Isaac said to his father Abraham, "Father!" And he said, "Here | am, my son."
He said, "The fire and the wood are here, but where is the lamb for a burnt offering?" Abraham
said, "God himself will provide the lamb for a burnt offering, my son." So the two of them walked
on together. When they came to the place that God had shown him, Abraham built an altar there
and laid the wood in order. He bound his son Isaac, and laid him on the altar, on top of the wood.
Then Abraham reached out his hand and took the knife to kill his son. But the angel of the LORD
called to him from heaven, and said, "Abraham, Abraham!" And he said, "Here | am." He said, "Do
not lay your hand on the boy or do anything to him; for now | know that you fear God, since you
have not withheld your son, your only son, from me." And Abraham looked up and saw a ram,
caught in a thicket by its horns. Abraham went and took the ram and offered it up as a burnt
offering instead of his son. So Abraham called that place "The LORD will provide"; as it is said to
this day, "On the mount of the LORD it shall be provided." The angel of the LORD called to
Abraham a second time from heaven, and said, "By myself | have sworn, says the LORD: Because
you have done this, and have not withheld your son, your only son, | will indeed bless you, and |
will make your offspring as numerous as the stars of heaven and as the sand that is on the
seashore. And your offspring shall possess the gate of their enemies, and by your offspring shall
all the nations of the earth gain blessing for themselves, because you have obeyed my voice." So
Abraham returned to his young men, and they arose and went together to Beer-sheba; and

Abraham lived at Beer-sheba.
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PARTICIPANT HANDOUT

Jesus parT Two: God, not one of the gods

{Forgiving
Victim session4: The final edition

LISTENING for the UNHEARD VOICE

EXODUS 6:2-4

And God said to Moses, “l am YHWH. | appeared to Abraham, to Isaac, and to Jacob, as El-Shaddai, but
by my name YHWH | did not make myself known to them. | also established my covenant with them, to

give them the land of Canaan, the land in which they dwelt as sojourners.”
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PARTICIPANT HANDOUT

Jesus parT Two: God, not one of the gods

{Forgiving
Victim session 5: Priests and prophets

LISTENING for the UNHEARD VOICE

ISAIAH 6:1-5

In the year that King Uzziah died, | saw the Lord sitting on a throne, high and lofty; and the hem of his
robe filled the temple. Seraphs were in attendance above him; each had six wings: with two they
covered their faces, and with two they covered their feet, and with two they flew. And one called to
another and said: “Holy, holy, holy is the LORD of hosts; the whole earth is full of his glory.” The pivots
on the thresholds shook at the voices of those who called, and the house filled with smoke. And | said:
“Woe is me! | am lost, for | am a man of unclean lips, and | live among a people of unclean lips; yet my

eyes have seen the King, the LORD of hosts!”

ISAIAH 45:15-19

Truly, thou art a God who hidest thyself, O God of Israel, the Saviour. All of them are put to shame and
confounded, the makers of idols go in confusion together. But Israel is saved by the LORD with
everlasting salvation; you shall not be put to shame or confounded to all eternity. For thus says the
LORD, who created the heavens (he is God!), who formed the earth and made it (he established it; he
did not create it a chaos, he formed it to be inhabited!): “I am the LORD, and there is no other. | did not
speak in secret, in a land of darkness; | did not say to the offspring of Jacob, ‘Seek me in chaos.’ | the

LORD speak the truth, | declare what is right.
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ISAIAH 50:4-9

The Lord GobD has given me
the tongue of those who are taught,
that | may know how to sustain with a word
him that is weary.
Morning by morning he wakens,
he wakens my ear
to hear as those who are taught.
The Lord GoD has opened my ear,
and | was not rebellious,
| turned not backward.
| gave my back to the smiters,
and my cheeks to those who pulled out the beard;
| hid not my face
from shame and spitting.
For the Lord GobD helps me;
therefore | have not been confounded;
therefore | have set my face like a flint,
and | know that | shall not be put to shame;
he who vindicates me is near.
Who will contend with me?
Let us stand up together.
Who is my adversary?
Let him come near to me.
Behold, the Lord GoD helps me;
who will declare me guilty?
Behold, all of them will wear out like a garment;

the moth will eat them up.
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PARTICIPANT HANDOUT

Jesus parT Two: God, not one of the gods

{Forgiving
Victim sessions: God’s utter aliveness

LISTENING for the UNHEARD VOICE

RUTH 1:16

Where you go, | will go; where you lodge, | will lodge; your people shall be my people, and your God my

God.

2 MACCABEES 7:28-29

“I beg you, my child, to look at the heaven and the earth and see everything that is in them, and
recognize that God did not make them out of things that existed. And in the same way the human race
came into being. Do not fear this butcher, but prove worthy of your brothers. Accept death, so that in

God's mercy | may get you back again along with your brothers.”

EXODUS 3:1-15

Now Moses was keeping the flock of his father-in-law, Jethro, the priest of Midian; and he led his flock
to the west side of the wilderness, and came to Horeb, the mountain of God. And the angel of the LORD
appeared to him in a flame of fire out of the midst of a bush; and he looked, and lo, the bush was
burning, yet it was not consumed. And Moses said, “l will turn aside and see this great sight, why the
bush is not burnt.” When the LORD saw that he turned aside to see, God called to him out of the bush,

“Moses, Moses!” And he said, “Here am I.” Then he said, “Do not come near; put off your shoes from
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your feet, for the place on which you are standing is holy ground.” And he said, “l am the God of your
father, the God of Abraham, the God of Isaac, and the God of Jacob.” And Moses hid his face, for he was
afraid to look at God. Then the LORD said, “I have seen the affliction of my people who are in Egypt, and
have heard their cry because of their taskmasters; | know their sufferings, and | have come down to
deliver them out of the hand of the Egyptians, and to bring them up out of that land to a good and
broad land, a land flowing with milk and honey, to the place of the Canaanites, the Hittites, the
Amorites, the Perizzites, the Hivites, and the Jebusites. And now, behold, the cry of the people of Israel
has come to me, and | have seen the oppression with which the Egyptians oppress them. Come, | will
send you to Pharaoh that you may bring forth my people, the sons of Israel, out of Egypt.” But Moses
said to God, “Who am | that | should go to Pharaoh, and bring the sons of Israel out of Egypt?” He said,
“But | will be with you; and this shall be the sign for you, that | have sent you: when you have brought
forth the people out of Egypt, you shall serve God upon this mountain.” Then Moses said to God, “If |
come to the people of Israel and say to them, ‘The God of your fathers has sent me to you,” and they ask
me, ‘What is his name?’ what shall | say to them?” God said to Moses, “I AM WHO | AM.” And he said,

m

“Say this to the people of Israel, ‘I AM has sent me to you.”” God also said to Moses, “Say this to the
people of Israel, ‘The LORD, the God of your fathers, the God of Abraham, the God of Isaac, and the God

of Jacob, has sent me to you’: this is my name for ever, and thus | am to be

remembered throughout all generations.”

Part 2 | Handouts | Page 53
www.jesustheforgivingvictim.com



PARTICIPANT HANDOUT

Jesus parT Two: God, not one of the gods
:Forgiving
Victim Scripture References

VIDEO: THE STONING OF ACHAN

Joshua 7:1-26

VIDEO: PROPHECY AND INTERPRETATION

Luke 24:27
Exodus 22:28-30
Jeremiah 19:3-6
Ezekiel 20:23-26
Exodus 4:22-26
Genesis 22:1-19

VIDEO: THE FINAL EDITION

Exodus 6:2-4

VIDEO: PRIESTS AND PROPHETS

Isaiah 6:1-5
Isaiah 45:15-19
Jeremiah 44
Ezekiel 18

VIDEO: GOD’S UTTER ALIVENESS

Ruth 1:16

Proverbs 1:20-33

2 Maccabees 7:28-29
Mark 12:18-27
Exodus 3:1-15
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PARTICIPANT HANDOUT

Jesus parT Two: God, not one of the gods

{Forgiving
Victim Glossary

LISTENING for the UNHEARD VOICE

El Elyon | God the Most High of whom no image could be made, and who could not be seen in any way.
This ancient identity persists into New Testament Judaism where El Elyon comes to be identified

with God the Father.

First Temple | also known as the Temple of Solomon, stood in ancient Jerusalem until its destruction in
587 BC by Babylonian king, Nebuchadnezzar II. Though no archaeological evidence for this
Temple has yet been found, its period in Hebrew history is associated with the ancient priestly

tendency and the monarchical traditions of Jerusalem.

Fundamentalist Error | a modern literalistic reading of the Scriptures, which says that since every word
in the Scriptures is true, the words for God in the Old and New Testaments, whether in the
beginning, middle or end, must refer to the same God in the same way. There are terrible texts
and the same God, so “mental gymnastics” are required to help us reconcile the two

Testaments, for instance, by having God punish Jesus instead of us.

Henotheism | effectively synonymous with “monolatry”— attention to a single god. It means, “Plenty of
gods exist, but you are to worship only one of them.” Indicated in the first Commandment,

which takes for granted the existence of other gods.

Hermeneutical Key | We all approach any text with a background set of presuppositions, whether we
are aware of it or not. So your hermeneutical key is your starting point which colors your
reading, nudging you into seeing certain words and deeds of the past as pointing towards a
certain fulfilment despite and beyond themselves. Becoming aware of this is a good thing, since
it enables you to ask through whose eyes you might read the text, which is a precondition for

learning something new.
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Josiah’s Reform | King Josiah reformed the Temple of Jerusalem a few decades before the Babylonian
invasion and the fall of Jerusalem, though in ways that are not entirely clear. It may be that the

figure of Moses first acquired significance during this period.

Marcionite Error | named for Marcion of Sinope, an early Christian interpreter of Scriptures. Faced with
some terrible texts about God, he said that they cannot be the work of the God of Jesus Christ,
they must be from another god altogether. He proposed ditching the Hebrew Scriptures, as
something to do with another god, and pruned much of the New Testament as well, ultimately
making a compendium of the Gospels based on Luke (a Gospel he found more pleasant) and
made other things fit into it. Church authority rejected this view, saying that all the Scriptures

are one and the two Testaments each make sense of the other.

Monolatry | literally, worship of one god alone. As a modified form of polytheism, the texts of scripture
bear witness to monolatry, meaning “Plenty of gods exist, but you are to worship only one of

them.” This is also indicated in the first Commandment.

Northern Kingdom | one of two political entities in the Ancient Hebrew world, also known as Israel,
vanquished by the Assyrian invasion in 720 BC. This was the territory in which the Patriarchs
(Abraham, Isaac and Jacob) had lived, where the great theophanies of God had been reported,
and where there were the most important sanctuaries. After the Assyrian deportation and in
response to the loss of sanctuaries, Northern priests began to put into writing monuments to

their religion; this is most likely where a text-based religion developed.

Polytheism | Literally, the belief in the presence of many gods. There are traces of polytheism in the
early Hebrew Scriptures. Clear monotheism emerges in the texts of Second Isaiah. A polytheistic
past is revealed in the basic Canaanite word for God (El), which has number (Elohim is a plural
word), and there are references to God among the gods (who later become angels). There are
hints of varied gender in traces of a mother goddess figure just prior to the Babylonian exile, and

one of the titles for God, “El- Shaddai,” may indicate a female divinity.
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Progressive Revelation | Who God really is emerges simultaneously as both Creator and Victim in
clearer and clearer focus throughout the two Testaments, so that what is being done by us in
the human world of victimizing gets more obvious before our eyes. As the truth emerges more
and more richly in our midst, we can expect the textual effects of that emergence in the

Scriptures to look nastier and nastier, because more honest and realistic.

Prophecy | telling the truth about things (speaking for God) in the midst of current situations of
confusion and violence. Since true things are long lasting (“the arc of history is long, but it bends
towards justice”, as a 20th century prophet said), and often only perceived to be true by others
much later than when they are first spoken of, prophecy has come to be associated with the
anticipation and prediction of future events; when we call something “prophetic” it’s because
we are able to look back, in the light of something that has shown itself to us now, and see how
what has happened now is a bringing to completion of what someone earlier had glimpsed and

spoken of, when it didn’t seem so clear.

Second Temple | this was built after the return from the period of the exile in Babylon, though at what
date is uncertain. It was rebuilt by Herod the Great shortly before Christ’s birth, and destroyed
by the Romans in 70 AD. The platform on which it was rebuilt by Herod survives as the current
Temple Mound in Jerusalem. The Second Temple has given its name to the period of the
development of Judaism where the figure of Moses and the covenant of Sinai occupied the

central place.

Southern Kingdom | also known as Judah, centered on the Jerusalem Temple and the Davidic monarchy
until the fall of Jerusalem to the Babylonians in 597 BC. It may well have been after this that the
south adopted the text-based religion developed by the north, whose later version we know as

Second-Temple Judaism.

Theophany | the local self-manifestation of God to a human being, the sign by which God is revealed.
Example: Moses and the burning bush. What scholars call the Deuteronomistic school played
down the liveliness and excitement concerning God, focusing attention away from theophanies,

the things of heaven, and angels, focusing instead on a legally and textually viable way of life.
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YHWH | from Ancient Hebrew, of uncertain pronunciation, but read (out of respect for God) as “Adonai”
by observant Jews. The Name of God appointed to Israel by El Elyon. Also the name God gave to
Moses by which God wished to be named. Could make anthropomorphic appearances.
Eventually, becomes not only a god among the gods, but “God — there is no other” in Second
Isaiah. Coming into New Testament Judaism, YHWH is recognized as the Son (with El Elyon as

the Father).
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pART THREE Content Summary

In Part Three we’'ll further fill out the impact which Jesus makes, coming amongst us as the Crucified and
Risen One. How his presence does the hard work behind making faith possible for us, what his self-giving
up to death achieved, how this opens us up into becoming a new people. We’ll also try to catch some
glimpses of the Master as we watch Jesus interpret his Scriptures to his own people.

Hopefully we will begin to glimpse what it means to find ourselves in the presence of the Forgiving
Victim. Jesus’ protagonism causes the solid ground to shift beneath us as we become untied from the
more destructive ways in which the social other runs us. Our old identity slowly falls away so that we
can begin to tell new, more truthful stories about ourselves. As this Part of the course unfolds, we will
begin to discover for ourselves some hints of how being forgiven enables our participation in a new
unity; we will begin to discover a social other that is good for us, and find that we are no longer
depending on keeping ourselves apart and needing others to be fall guys. As we inhabit the texts of the
New Testament we find ourselves called out to form a new people receiving our sense of self and our
belonging from the Forgiving Victim in our midst.

part THREE Videos and Corresponding Essays

Part Three consists of ten sessions. Here are the titles and the length of the video clip that accompanies
each session as well as the corresponding parts of Jesus the Forgiving Victim essays:

SESSION VIDEO ESSAY
1 Emergence of the Other other Essay 5, Stand up and be godless! On receiving the gift of
34:03 faith
Introduction, parts 1,2 & 4
EXTRA | The centrality of “belief” 8:30 Essay 5, Stand up and be godless! On receiving the gift of
faith
part3
2 The gift of faith 31:45 Essay 5, Stand up and be godless! On receiving the gift of
faith
parts 5-11
3 Undergoing Atonement: Essay 6, Undergoing Atonement: The reverse-flow of
Ancient Hebrews 44:59 sacrifice
Introduction and part 1 through paragraph ending
“Alexander of Macedon had bought this, and went
off to continue his conquests elsewhere.”
EXTRA | A Second Temple account of Essay 6, Undergoing Atonement: The reverse-flow of
the rite of Atonement 12:30 sacrifice

rest of part 1
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10

Undergoing Atonement:
Gibeonites 27:46

Undergoing Atonement:
Venezuelans 41:03

Induction into a people 40:31

What might a new unity look
like? 35:32

Some results of the

anthropological earthquake
27:10

Inhabiting texts and being
discovered 37:55

Reading for mercy 35:22

Essay 6, Undergoing Atonement: The reverse-flow of
sacrifice

parts 2 &3
Essay 6, Undergoing Atonement: The reverse-flow of
sacrifice

parts 4 &5

Essay 7, Induction into a people
Introduction, parts 1-3

Essay 7, Induction into a people
parts4 &5

Essay 7, Induction into a people
parts 6-8

Essay 8, Inhabiting texts and being discovered
Introduction, parts 1 & 2

Essay 8, Inhabiting texts and being discovered
parts 3-5
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The emergence of the

Session 1 | Other other

PLEASE NOTE that the section in Essay 5 called “On the oddness of the centrality of ‘belief’” is not
included in this video. It is included as an optional video for this session. You can find it listed as a
video Extra in Session 3.1. You may enjoy viewing is as part of your preparation for this session.

SESSION SUMMARY

“Faith” used in a religious context is often far removed from our everyday use of the word. We'll be

offered a human framework for understanding how faith in God is produced in us and begin to glimpse

what the shape of that process looks like at a human level.

MAIN

1

IDEAS

The normal human framework within which words like “faith” and “belief” have meaning is one
of relaxation, and yet when those words turn “religious” they suddenly become demands for
something which inspires the exact opposite.

Faith is the habitual disposition which knows and trusts the regular certainty of what is around
us, without any need to see it or think about it at all

Doubt, on the other hand, is the highly developed and skilled subsection of faith in the regular
certainty of things thanks to which, from time to time, we may question whether the normal
certainty holds in this or that situation.

The “social other” is this massively faith-inducing, certainty-teaching underpinning to our
viability, and yet it is also somewhat ambivalent, sometimes giving us a sense that it is out to get
us.

The Hebrew question is this: Is there in fact Another other, who is not one of the gods, who is
not in rivalry with anything that is, and who is completely benign, not in any way “out to get
you”?

“Another other” can only be discovered at the same anthropological level as the social other.
The only way of discovering “Another other” is by undergoing an alteration in our way of being
tied to the social other.
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7 When we talk about faith in God, we are talking about being inducted, thanks to an act of
communication from Another other who is not in rivalry with anything that is, into undergoing a
huge psychological turn-around.

8 The apostolic witness is a group of people at our level, chosen by Jesus to be his witnesses. He
acted out something in their midst at an entirely human level, and they are the witnesses to that
acting out and from, or as a result of, that acting out. They found themselves having undergone
a complete change in their perception of who God is, and what their own culture was about.

9 Like a meteorite which hits the earth but all that’s left of it is a concavity, we can think of the
apostolic witness as a concavity in whose midst something happened such that they begin to
bear witness to it.

10 The apostolic witnesses are saying, “As you become part of this concavity, you will find that the

same happening that we underwent will surely and faithfully reproduce itself in your lives as
well. So the concavity will get bigger, and there will be further ripples from it.”

vipeo extrA: The centrality of “belief”

MAIN IDEAS:

1 Most of the social and cultural forms of life that we call “religions” are in fact not centered on
the notion of “faith”.

2 Inancient Greek or Roman society, piety meant offering sacrifices to the appropriate gods. It did
not mean having a personal relationship with the gods.

3 The central notion of the Torah is that of interpreting the Law and not being concerned with
what God thinks or does.

4 InlIslam the concern is with a formal act of submission and then carrying out practices.

In Christianity, what matters is not so much what you do, as what someone else is doing,
including you in, altering your subjectivity and producing a new you.
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QUESTIONS FOR REFLECTION

Reflecting on the typical use of the word faith in the context of normal human relationships, in whom or
what do you place your faith outside of a religious context?

Describe the process by which you came to have faith in them.

Have you ever undergone a loss of faith in someone or something? How did that
happen? What happened to your faith?

What has the word faith meant to you in a religious context?

Has faith come easy to you or do you feel as if you “lack” faith?

Reflect on the relationship between faith and doubt. When is doubt, as James says, a highly developed
and skilled subsection of faith?

James says that Jesus acted out in the midst of the apostolic group something that completely changed
their perception of who God is and what their own culture was about.

Which of all the things that the apostles witnessed Jesus doing do you think most changed them?
What change occurred in their perception of who God is?

What change occurred in their perception of what God was revealing to them
through their Scriptures?

Do you find the apostolic group to be trustworthy witnesses? If not, whose testimony would you trust?

CLOSING THOUGHT

When we talk about our own faith in God we are talking about undergoing a huge psychological turn-
around just like the apostolic group.

In what ways is your perception of who God is changing?

In what ways is your perception of what your own culture is about changing?

Part3 | Session1 | Page 64
www.jesustheforgivingvictim.com



Session 2

The gift of faith

SESSION SUMMARY

In this session, we undergo a reversal in our thinking about faith, discovering that far from being

something we must have or summon up ourselves, faith in God is something Jesus was making possible

for us. The effort is all on Jesus side! We'll explore some of what it looks like to be on the receiving end

of the gift of faith in our attitudes toward death, goodness, our stories about ourselves, and what it

means to doubt or have a crisis of faith.

MAIN

1

IDEAS

Normally we think of faith as something we’ve got to have in order to believe in Jesus. What
James is saying is, no, if you actually read the texts, the effort is entirely on the other side. Jesus
was about making it easier for us to have faith in God.

God is not frightened of death, contaminated by death, or touched by death at all. When Jesus
occupies the place of death for us and makes it non-toxic, this has everything to do with
revealing the utter aliveness of God, and consequently, of everything that is, as part of a vibrant
project we can learn to dare to take part in.

Jesus was also visibly acting out on the human anthropological level that God is not frightened
of us, scandalized by us, by our cruelty, our violence, our incompetence, our stupidity. Jesus
wanted to make three-dimensional for us that God loves us.

One of the odd consequences of the gift of faith is that it ceases to become so important to be
good. Christianity presupposes that we don’t start good and then screw up. We start screwed
up.

As we find ourselves loved, so we are able to let go of our attempts at being good and so able to
give up trying to manipulate people into loving us.

It's precisely as you stop having to do good things that you will find yourself wanting to respond
to love by doing something good.

Part of this undergoing of being loved is the highly increased awareness of our not being truth-
tellers. It enables us to become more relaxed as we find ourselves being given a richer, more
realistic, more truthful story than the one we held onto before.
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8 Crises of faith are, more often than not, far better described as occlusions of the self. They are
bits of us cracking up, but this is exactly what you would expect if someone is nudging you into a
bigger world.

9 The point of the gift of faith is the disposition produced in us by someone who really, really

wants us to be free, not bowed down or crippled, not trapped by gods or frightened of death.

QUESTIONS FOR REFLECTION

Have you gone through periods of doubt as well as faith in your life?
What do you think of James’ idea that doubt is a natural and expected part of faith?

Does this change the way you understand your own times of doubt?

Describe the ways you like others to think about you in order to garner praise or acceptance. What story
do you tell and how do you present yourself to get a good reaction?

Reflect on this statement from James: “Christianity presupposes that we don’t start good and then
screw up. We start screwed up.”

In the story you tell about yourself, what role do personal flaws and failures play?

Think of a close family member or friend. In the story you tell about that person, what
role do their personal flaws and failures play?

Retell your story, including your flaws and failures, from a hermeneutic of
mercy.

Do the same for the story you tell about your family member or friend.

Reflect on what it might feel like to discover that the stories we tell about ourselves might be less than
truthful.

Does it make a difference to how you feel about that discovery if you discover it as a result of
being given a richer, more realistic, more truthful story?
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CLOSING THOUGHT

How might your story or style of self-presentation be changing as you find yourself needing to be less
good as a consequence of being loved?
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Undergoing Atonement:
Session 3 | Ancient Hebrews

PLEASE NOTE that the reading of Sirach 50:5-16 in Essay 6 which ends the section called “Ancient
Hebrews” is not included in this video. It is included as an optional video for this session. You can find
it listed as a Video Extra in Session 3.3. You may enjoy viewing is as part of your preparation for this
session.

SESSION SUMMARY

This is the first of three sessions in which we examine Atonement, what is meant by saying that Christ
died for our sins, through three imaginative exercises. In this session we will imagine ourselves at the
ancient Hebrew rite of Atonement, because before atonement was a theory, it was a liturgy. As we learn
about the role of the Priest and the sacrificial victim in the liturgy, we will discover the key idea of the
ancient feast: God, YHWH, coming into materiality, vesting himself in the flesh of the High Priest, so as
to perform a sacrifice for God’s people.

MAIN IDEAS

1 Before “Atonement” was a theory it was a liturgy. The whole purpose of a liturgy is that it is
something that people undergo as something that is done for, towards, or at them.

2 What we know of the atonement liturgy that was performed by Ancient Hebrews in the Temple
of Solomon comes to us from the imagination of the Hebrews living long after the destruction of
the first Temple.

3 The whole point of the Temple was that it was a microcosm of Creation. The Holy of Holies was
taken to be the place of God “outside” of Creation, and so outside of time, of space, of matter.

4 Material existence begins at the Veil which surrounds the Holy of Holies.

5 The key idea of the feast of the Atonement was that God, YHWH, would come into materiality,
vesting himself in the flesh of the High Priest, so as to perform a sacrifice for God’s people.

6 The Creator comes into the midst of Creation to un-ensnarl Creation from within, to make
everything that is flow anew towards giving glory to God.

7 Sins are derived from the process of atonement or forgiveness, which massively precedes them
and enables them to be understood as that which can be forgiven.
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8 The distinctions in the words of institution at the last supper between “my Body given for you”
and “my Blood, shed for you and for all,” may well refer to the rite of Atonement in which the
High Priest distribute the portions of the slaughtered lamb to the priests and sprinkles the blood
in the Holy Place. By giving portions to all his disciples, as well as the cup, Jesus was indicating
that henceforth they were all priests.

9 Inthe Gospel narratives of the crucifixion, Jesus is simultaneously both the lamb standing in for
YHWH and the scapegoat, both the self-giving YHWH and the tortured and driven-out victim — as
the rite is both fulfilled and brought to an end forever.

vibpeo exTrA: A Second Temple account of the rite of Atonement

MAIN IDEAS:

1 Sirach 50:5-16 is an account of a version of the First Temple rite of Atonement from the Second
Temple period.

2 The Creator is coming into the midst of creation, and so every element of creation has come
alive and resplendent.

3 The distinction of the names El Elyon and YHWH becomes important as part of the rite of
Atonement in that the distinctions in God are reunited. Part of this rite was celebrating the
coming together of God as One (see Zechariah 14:9).
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QUESTIONS FOR REFLECTION

In what ways is the Ancient Hebrew Atonement sacrifice different than what James called the Aztec
model, the people making a sacrifice to God?

Often in classic Atonement theory God is imagined to be angry or insulted by human sinfulness.
What does God'’s attitude toward human sinfulness appear to be in the ancient Hebrew liturgy?

How does the ancient liturgy change your understanding of God’s attitude towards you?

God entered through the veil of materiality in order to perform the sacrifice that was to “un-ensnarl
Creation, to make everything flow anew towards giving glory to God.”

If God takes on material form, what does that imply about God'’s relationship to Creation?
From what is Creation being “un-ensnarled”?

From what are you being “un-ensnarled”?

James explains that awareness of sin is derived from undergoing the process of forgiveness. In other
words, forgiveness comes first and understanding of sin follows from that.

How does that change the way you think about sin and forgiveness?
How does undergoing forgiveness induct us into new patterns of desire?

What new patterns of desire are you being inducted into?

CLOSING THOUGHT

In what way does understanding Atonement as a liturgy influence your understanding of what it means
to say that Christ died for our sins?
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Session 4 | Gibeonites

Undergoing Atonement:

SESSION SUMMARY

In our second imaginative exercise about Atonement, we will imagine ourselves as ancient Gibeonites in

a delicate political situation. Key insights about Atonement emerge from this exercise: There is an angry

divinity in this story, needing sacrifice, and it is us. We see that God is really for us in every possible way

and his generosity is not to be second-guessed.

SUPPLIES

1 Video monitor

2 Handout: 2 Samuel 21:1-9, Romans 8:31-32, John 19:13
MAIN IDEAS

1 In this session we will imagine Atonement as a political movement towards us by imagining
ourselves as the Gibeonites, a small subsection of people known as the Amorites.

2 In2Samuel 21:1-9, we read that King Saul had violated a treaty with the Gibeonites, that’s us,
and killed a number of the tribesmen. So Israel owes the Gibeonites a debt of blood. God’s
appearance in the story is to point out the bloodguilt.

3 Afamine is blamed on the bloodguilt, so King David summons the Gibeonites and asks how he
can set things right.

4 The Gibeonites first say that they have no demands, but King David reassures them that he is
not out to get them.

5 The Gibeonites ask for seven sons of Saul to be handed over for execution. This delights King
David, since the sons of Saul are his rivals for the throne.

6 Inthe story it is King David who is making the sacrifice to us Gibeonites. We have a right to this;
it is our need for vengeance that must be requited.

7 The angry divinity in this story, needing sacrifice, is us.

8 Romans 8:31-32 refers to this story when Paul says, “He who did not spare his own Son but gave

him up for us all, will he not also give us all things with him?” In other words, Paul is saying,
“Remember the story about David and the Gibeonites? Remember how they couldn’t trust him
at first and how he gained their trust through an astute political move, by offering up the sons of

Part3 | Session4 | Page 71
www.jesustheforgivingvictim.com



someone else? Well, God is even more than David; God offers his own son, that is, himself. So
God is really for you in every possible way and his generosity is not to be second-guessed.”

9 Thisis the same as the Temple liturgy in which the Holy One comes out of the Holy Place to offer
sacrifice on the altar for, towards, at the people. In Paul’s reference to the story of the
Gibeonites once again we have a movement from un-ambivalent goodness towards us, the
human group needing our vengefulness to be assuaged.

10 InJohn’s Gospel, Jesus is brought for questioning by Pilate to “the mound of Gibeon” to indicate
that Pilate is being pushed by the wrath of the crowd into acting in the same unpleasant way
that David did. He also unwittingly is standing in for God, enabling God to give his own son into
the hands of wrathful humans.

11 In “The brief meditative pause”, James asks us to remember a time when we were forgiven by
someone, to recover what it felt like to be forgiven, to be let off.

QUESTIONS FOR REFLECTION

Beginning with the exercise James offered at the end of the video, try to remember a time when you
were forgiven for something. Did you ask to be forgiven or was forgiveness offered without your asking
for it? What did it feel like?

In this political story, King David needs to satisfy a blood debt he owes the Gibeonites. In other words,
he needs to make a sacrifice to appease the Gibeonites.

Reflect on what James means when he says that the angry divinity in the story, needing
sacrifice, is the Gibeonites — us!

How does that impact how you understand who the angry divinity at Christ’s crucifixion
was?

In what ways have you played the part of an angry divinity with another?

What does it mean to say that God is not in rivalry with you when it
comes to how God responds to your anger?
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In Romans 8:31-32, Paul refers to this story and compares what David offered the Gibeonites to what
God offers us.

What is the difference between what David offered and what God offers?

Describe a time when you have felt a desire for vengeance. Did you act on your desire?
What was the outcome?

What is Paul saying about how God responds to our need for vengeance?

CLOSING THOUGHT

How has God’s un-ambivalent goodness and generosity been made known to you?
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Undergoing Atonement:

Session 5 | \Jenezuelans

SESSION SUMMARY

In our final imaginative exercise, we’ll be looking at Atonement as a personal movement towards us.
WEe’'ll see the role played in our identities and group cohesiveness by ganging up against someone. And
we'll see what is made possible when that someone, our victim, responds to us with forgiveness.

MAIN IDEAS

1 Inthis session we will look at Atonement as a personal movement towards us, since the genius
of what Jesus was about was in bringing all three dimensions together in one act.

2 Inthe story of the Gerasene demoniac, the people of the town find him to be a useful cultural
marker. When he was around they knew what bad was. He is bad, so we are good. Because we
have crazy around, we know that we are sane.

3 When the evil spirit is released into the pigs, they all imitate each other in their frenzy, without
any braking mechanism. They rush down the hill together and drown.

4 By turning up and suddenly humanizing their whipping boy, Jesus has perhaps challenged the
Gerasenes too much, too soon. They’ve no way of coping with the loss of their crutch, and are
deeply at sea.

5 Jesus tells the former demoniac to stay among the townspeople which will be very challenging,
because they’ll be awfully tempted to want to gang up on him again, or do something to try to
re-establish their order, their sense of boundaries.

6 James tells the story of Fernando, the guy at school that everyone picked on. He was the class
fairy, who everyone teased and bullied, and made his life hell.

7 When Fernando transfers out of the school, the bullies are bereft until they found another class
fairy to gang up on as their social marker, much as the demoniac was for the Gerasenes.

8 The also-rans, those who are not either the bullies or the class fairy, live in fear of being the next
target of abuse. So they make sure they side with their bigger, more popular classmates as an
act of self-defense.

9 Imagine that Fernando comes back. In the “big stick scenario” Fernando returns as a powerful
figure and the former bullies apologize and try to get on his good side. Same game as before,
but now Fernando is the one with the big stick.
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10 Now imagine Fernando is forced to return because he needs some documentation from the
school. He is ashamed and sneaks in, hoping no one sees him. Nothing has changed.

11 In a third scenario, Fernando comes back to visit the school. He is relaxed, unbothered, and
harbors no resentment. The class bullies barely notice his return. But the also-rans worry that he
is out for revenge. Fernando explains that he didn’t mind occupying the place of the one who
gets it in the neck for them. And he’s come back to see if they can learn to do without all that
and learn to play a new game.

12 They begin to realize that Fernando had been the protagonist all along, who unknown to us was
already working at taking us out of the game whose rules we understand. It is we who were at
the receiving end of his protagonism.

13 The also-rans realize that Fernando shows incredible strength by occupying the place of toxicity
without being run by it, but also that all that strength is a power that likes us.

14 Jesus, in going to his death, brought together the liturgical, the ethical and the personal in a
totally benevolent movement towards, for and in the face of, us frightened, violent creatures
who find it so difficult to imagine ourselves as loved.

QUESTIONS FOR REFLECTION

How has your understanding of the role the Gerasene demonic played in his community changed after
listening to this session?

In what ways did the community rely on having the demoniac around to know they were good

people?

Is there someone who has played the role of the demoniac for you or your
community?

Have you ever found yourself in one of the roles in the Fernando story: as a member of the popular or
“in” group, as the one who is bullied like the class fairy, or as an also-ran?

How were different participants in the situation maintaining their sense of
goodness over against someone else?

Whose voice went unheard in those situations?

How would the perspective of the unheard voice have changed the story you
were telling?
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How does the story of Fernando willingly occupying the place of shame for his classmates change how
you understand Jesus going to his death for us?

James says that Jesus returns asking us to play a new game that does not involve a big stick or being
ashamed. What game is that?

CLOSING THOUGHT

Now that we have completed the three imaginative exercises around Atonement, reflect on how your
understanding of what it means to say that Christ died for our sins has changed.
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Session 6

Induction into a people

SESSION SUMMARY

In this session we’ll see that Atonement and the birth of a new people are different sides of the same

thing. By disrupting our old way of forming unity over against someone, Jesus effected a change at the

anthropological level, launching a project called church. What opens up when we can enter into the

perspective of the victim is the possibility of being forgiven — literally, let go, from the victimizing way of

creating and maintaining togetherness, and thus of beginning to relate to other people without the need

to gang up in order to survive.

MAIN

1

IDEAS

In the last session, we saw that what the Gerasenes and Fernando’s classmates had in common
was a way of coming together in a certain way because they had somebody who was not them.
This is the sacrificial model for forming unity.

When that way of forming unity is disrupted by the making human of the one who was “not us”,
the members of the groups have two options: find another someone who can be not us, or learn
a new way to form unity.

What the two options have in common is that their ways of being together depend on a victim.
It is the perspective on the victim that is different.

The deliberate project of which Jesus is the living stone completely reverses the sacrificial
model, such that by standing alongside, and receiving our identity from, the apparently shamed
one, empowered by the real honor and reputation that is his, we will be enabled to move
entirely outside the entrapment of shame.

Once the sacrificial way of forming unity is disrupted it becomes a repetitive mechanism which
just grinds on and on, tying people into self-diminishing patterns of behavior. In other words,
something real has happened at the anthropological level.

To obey the word of God is to undergo the act of communication which inducts into a new
people. The group that is summoned is nothing less than a new form of humanity.

Jesus has effected a change at the anthropological level, launching a project called church that
had as its aim, from the beginning, to set up the possibility of all people being reconciled.
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8 Atonement and the birth of a new people are different sides of the same thing. What is
bounded, for those who are enabled to enter into the perspective of the victim, is the possibility
of being forgiven — literally, let go, from the victimizing way of creating and maintaining
togetherness, and thus of beginning to relate to other people without the need to gang up in
order to survive.

9 Jesus’ creative and founding activity, the living out of the role of the Forgiving Victim, is available
wherever any group of people create their unity by ganging up against others, and whatever
the particular cultural forms taken by their identity forged over against others. This is a distinctly
non-religious, non-churchy project.

QUESTIONS FOR REFLECTION

James says that Jesus intended to found the church, but that this project is not particularly religious or
churchy in the way we typically think of church.

What has being “religious” or “churchy” meant to you?

How does that align with what Jesus intended?

James explains that what Jesus was doing in founding the church was undoing “existing forms of cultural
togetherness”.

How would you describe those existing forms of togetherness or belonging?

Are there ways of belonging to a church community that allow for the possibility of a new unity to
emerge that does not involve defining ourselves over against another?

How would you describe these new forms of belonging?

CLOSING THOUGHT

As old forms are undone, Jesus makes possible a “complete recasting of the way humans live together.”
What are the signs that something like this might be happening in your community?
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What might a new unity

Session 7 | look like?

SESSION SUMMARY

In this session we hear about the day the Hebrew religion went universal. We find ourselves inside

Peter’s discovery that there is no over-against in God. Reading Acts 10 we can almost sense the shock of

the anthropological earthquake as it becomes clear that the shamed one, the cursed one is in fact the

source of honor and forgiveness.

MAIN

1

IDEAS

Given that the standard mechanism for group formation is one in which the quickest shortcut is
“Who am | supposed to not be like?” or “Give me a difference!” what is it going to look like to
not be over against anything at all?

Acts 10 is Luke’s account of an extraordinary anthropological earthquake: the day that the
Hebrew religion went universal.

Cornelius, the Roman centurion, was a “God-fearer,” someone who worshipped in synagogues
and lived the sort of moral life that flowed from monotheism, but did not actually convert to
Judaism. He was a half-insider, half-outsider.

Peter has a vision which repeats three times in which a voice assures him that God has cleansed
things that Jews were forbidden to eat, so Peter must no longer call them unclean.

The vision appearing three times connects it with the shame of Peter having denied Jesus three
times.

The only time in the New Testament that Peter uses the Petrine Authority is to unbind the
Gentiles: “but God has shown me that | should not call any human common or unclean.”

Peter has been shown not to call any person impure or unclean. Now he sees that there is no
over-against in God; therefore being on the inside of the life of God cannot legitimize any form
of group identity which includes self-definition against another.

Reading Acts 10 we can almost sense the shock of the anthropological earthquake as it becomes
clear that the shamed one, the cursed one is in fact the source of honor and forgiveness.

Peter magnificently catches up with what’s going on by authorizing the sign to match reality,
and with this the first Gentiles are baptized, insider status ceases to be over and against
anything at all, and Judaism goes universal.
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QUESTIONS FOR REFLECTION

Recalling the feelings of disgust Peter may have felt about being told to eat the unclean things:
Describe why he might he have felt similar disgust about entering a Gentile household.

Is there anything God might ask you to do that would evoke similar feelings?

The vision appearing three times makes a connection with the shame of Peter having denied Jesus three
times.

What connection do you think Peter made between his shame and the command to eat unclean
things? How are they alike?

What enables Peter to make the leap from the command to eat unclean things to saying
that “God has shown me that | should not call any human common or unclean”?

What individuals or groups of people do you find yourselves calling common or unclean?

What would enable you to make the leap that Peter made?

CLOSING THOUGHT

How has Peter’s pattern of desire been re-formed?

What are you learning from Peter’s experience about God’s desires for you and your
religious community?
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Some results of the

Session 8 | anthropological earthquake

SESSION SUMMARY

In this session we work through the implications of Peter’s discovery that the repulsive other is part of

the same thing as we are. The one foundation of the Church is a shamefully crucified victim. And from

that one repulsive other there begins the gathering of all people out of every nation, tribe, and

language, all of whom are discovering who they are for the first time as they drop their boundaries over

against each other. This is what it means to say that the church is catholic, the Greek word meaning

“universa

MAIN

1

|II

IDEAS

If you are brought up within a purity code, you actually learn to feel repulsed by unclean things.
Ritual uncleanness is often accompanied by a physical reaction of disgust. You become a
function of the purity code.

A massive loss of identity occurs as a group finds itself overcoming revulsion, repugnance,
strong identity, and discovering the profane, threatening other as its equal.

As you discover this former other is inside the same thing as you on the same terms as you, you
realize that this means that you are never going to be you again. A new “we” is being created.
This is what James means by the process of learning to receive identity in the collapse of
identity.

The one foundation of the Church is a shamefully crucified victim. And from that one repulsive
other there begins the gathering of all people out of every nation, tribe, and language, all of
whom are discovering who they are for the first time as they drop their boundaries over against
each other.

What Jesus inaugurated was the possibility of a being together in which there is, in principle, no
social “other”, no group, nation, ethnicity, gender or any other identity we create in a binary
way, that is not able to be brought into the gathering, the ekklesia, the new people of God.

This is what it means to say that the church is catholic, which is just a Greek word meaning
“according to the whole” or “universal”.

Catholicity is not a decree, it’s a process, and a process of reconciliation produced by a witness
to the truth.
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8 Catholicity is everywhere latent. Wherever people sacrifice, it is possible for the sacrificed one
to be Christ.

9 There is only one source of holiness for any of us, and it comes from the Forgiving Victim. You
can’t be good, let alone holy, except in as far as you are forgiven.

10 The holiness of the Church describes this process of a new people being brought into being as a
process of forgiveness.

QUESTIONS FOR REFLECTION

Have you ever had the experience of discovering that some hated other was more like you than you had
realized?

What did it feel like to lose the difference between you?

Did you experience, as James discusses, “a massive loss of identity”?

What has the word “catholic” meant to you? What meaning of the word does James offer?

There is a traditional hymn that begins, “The church’s one foundation is Jesus Christ our Lord”. Reflect
on what meaning might be conveyed by re-phrasing it this way: The church’s one foundation is the
Forgiving Victim.

What did you think of James’ meditation that the phrase “This day you will be with me in Paradise” was
first spoken to a thief on a cross mounted on a city dump? Is that kind of heaven appealing to you?

If the result of the anthropological earthquake is that there are no longer insiders or outsiders, what is
the basis for group identity?

How do we form community or hold on to a sense of goodness without being over against
another?

CLOSING THOUGHT

What does church look like in practice if the source of honor and forgiveness is the cursed outsider?
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Session 9 | discovered

Inhabiting texts and being

SESSION SUMMARY

A miracle is an extraordinary happening. It becomes a sign when the extraordinary happening becomes

an act of communication. In this session we look at two miracle stories in which Jesus both heals and

offers a sign that YHWH is working through him. What God is doing through Jesus is bringing the people

out of Egypt and making them into a new people.

MAIN

1

IDEAS

In the next two sessions we will be looking at how Scripture can be part of our undergoing the
act of communication which the disciples encountered on the road to Emmaus.

Jesus opened up Scripture to them and became the living interpretative principle in their midst.
He gave their whole story back to them in such a way that they found themselves occupying a
new place through those texts. We will explore some texts together in which we see that
dynamic at work.

Humans are story-telling animals. It is through story that we have access to the truth. We can re-
member the same events from the point of view of those who find their togetherness at the
expense of a victim, or as told by the forgiving victim at whose expense that togetherness was,
and no need longer, be built.

James handles the texts as carefully prepared manuals for story-tellers, enabling them to find
themselves inside the stories.

The account of the healing of the man with the withered hand in Mark 3:1-6 begins with
Pharisees gathered in a synagogue who want to “categorize” the man, put him in a box, fit him
into the categories of their story.

When Jesus’ asks “Is it lawful on the Sabbath to do good or to do harm, to save life or to kill?” he
is referring to Moses’ instructions in Deuteronomy to choose life by obeying the law. Disobeying
the law means pursuing death and evil. One of the things you can’t really do when faced with
this choice is to say, “l will obey the commandments, which means not choosing life.”

Jesus is grieved by their “hardness of heart”, which is to say that Jesus is enacting Moses looking
at the gathered as Pharaoh who will not “let my people go”. The man with the withered arm has
become a stand-in for the people of Israel.
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8 Not only that, but by asking the man to stretch out his hand and restoring it (Deut. 4:32-35),
Jesus has offered an indisputable sign that it is YHWH who is at work in him.

9 Jesus’ miracles, where something which causes wonderment happens, are always pointing to
something much bigger than that. A miracle is an extraordinary happening; a sign is how people
interpret what happened.

10 Luke’s reference to the “finger of God” in the healing story refers back to the contest between
Aaron and Pharaoh’s wizards in Exodus. The wizards cause plagues that are self-destructive,
finally surrendering over the production of gnats, calling that the finger of God.

11 Asking Jesus for a sign that the healing was from God reminds us of Pharaoh asking for a sign
from Moses and Aaron. The real sign was not any of the magic tricks, but God bringing the
people out of Egypt and making them into a new people.

QUESTIONS FOR REFLECTION

What have the miracle stories of Jesus meant to you?

Why does James say that the two healing miracles were signs? What were they signs of?

In the healing of the man with the withered hands, Jesus is challenging the Pharisees at the heart of
their sense of their own goodness. He accuses them of not living up to their own ideal of following
Moses and the law.

What ideal of goodness do you strive to live up to? Whose unheard voice might challenge that
ideal?

Reflect on how you would feel if Jesus challenged your sense of goodness as he did the
Pharisees?

Have you ever been involved with a group or organization that argued over things that didn’t really
matter? Did it ever lead to self-destructive behavior, as with Pharaoh’s wizards? What did it take to
move the focus of the organization on to the issues that mattered, or was that never accomplished?

CLOSING THOUGHT

In what ways might Jesus be grieved by your own or your community’s “hardness of heart”?
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Session 10

Reading for mercy

SESSION SUMMARY

In this final session of Part Three, we encounter Jesus giving his contemporaries and us a reading lesson

in how to interpret Scripture and our lives. We are always faced with two choices: we can interpret (and

live) in such a way that we create mercy, and in such a way that we create sacrifice. In the two stories

from Luke we will read together, Jesus enacts mercy and offers himself as the interpretative principle for

Scriptures and our lives.

MAIN

1

IDEAS

In Luke 13:10-17, Jesus heals a woman who has been bent over for eighteen years. The number
eighteen harkens back to the story in Judges in which the people of Israel have been bound
down under the evil King Eglon for eighteen years. They cry out to the Lord and the Lord sends
them a deliverer.

However, in Luke’s story the woman is not crying out for a deliverer. When she is healed by
Jesus, the leader of the synagogue rejects Jesus. In other words, not only are the people of Israel
not crying out for a deliverer, but when one turns up, the leader of the synagogue reacts like the
evil King of Moab.

At this reaction, Jesus calls them “hypocrites” which is a reference to the book of Job: “the
godless in heart (hypocrites) cherish anger; they do not cry for help when he binds them.” In
effect Jesus is saying that the people in the Synagogue cherish their own resentment rather than
crying out for help when bound.

The real Israel cried out to YHWH for delivery, and in the absence of that, YHWH has come into
their midst to rebuke them for their weddedness to resentment which leads them to not cry
out. These people are undergoing a visitation from YHWH.

In Luke 19:1-6, we have Zacchaeus, a rich tax collector. Tax collectors were in effect the local
enforcer of foreign taxation, and were expected to profit from it. They were thought of as
quislings or traitors.

Zacchaeus is in a dangerous situation: he is a half-insider, half-outsider: one of us but also one of
them. Being in a crowd could be risky for him.
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7 Small in stature but as eager as the crowd to see who Jesus is, he wisely climbs a tree to observe
at a safe remove from the crowd. Jesus then looks up and sees him, with warm regard rather
than the hostility of the crowd. This is an odd experience for Zacchaeus who is usually looking up
at others who are looking down on him.

8 Despite the grumbling of the crowd, Jesus stays at Zacchaeus’ house. What Jesus is emphasizing
is that YHWH delights in including people in, in bringing the most improbable, and indeed
unsuitable people back in; YHWH has no delight in resentful righteousness.

9 Asinthe Emmaus story, the role of guest and host are reversed, protagonism is inverted so that
it is the apparent guest who is the real host.

10 Whenever you interpret anything, you can read it two ways: in such a way that your
interpretation creates mercy, and in such a way that it creates sacrifice.

11 When Jesus tells the Pharisees “Go and learn what this means, ‘I desire mercy and not
sacrifice’”, he is giving a reading lesson: “Go and sit under this word, and allow it to become the
interpretative key to your approach to your fellow human beings.”

12 Sacrifice is not only what goes on in the Temple, but the act of creating goodness over against
others who are then judged, condemned as guilty and treated as sinners.

13 “Learning what this means” is not about getting the rules right, but about taking responsibility

for your interpretation.

QUESTIONS FOR REFLECTION

In the story from Luke of the woman bent over for 18 years, when the synagogue leaders react angrily to
Jesus healing the women, Jesus accuses them of cherishing their anger.

Why would someone cherish their anger?
What benefits are derived from doing so?

Have you ever cherished your anger?

Imagine how the crowd following Jesus feels about Zacchaeus when Jesus chooses to go to his house.
Have you ever felt similarly, as if someone underserving of attention was singled out for praise?

Does Jesus’ interaction with Zacchaeus help you interpret your reaction?

Part 3 | Session 10 | Page 86
www.jesustheforgivingvictim.com



How have you interpreted the reference to sacrifice in Hosea 6:6, “For | desire steadfast love and not
sacrifice, the knowledge of God, rather than burnt offerings”?

James says that sacrifice is more than what happens in the Temple. What is sacrifice?

How does this contrast with God’s call for mercy?

WRAPPING UP PART THREE

”nm

When Jesus tells the Pharisees “Go and learn what this means, ‘I desire mercy and not sacrifice’”, he is
giving a reading lesson: “Go and sit under this word, and allow it to become the interpretative key to

your approach to your fellow human beings.”

Make a list of every day, mundane examples of times when you feel angry or resentful towards
others. What would change if mercy was the key to your approach to others?
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PARTICIPANT HANDOUT

Jesus pAaRT THREE: T he difference Jesus makes

{Forgiving
Victim session2: The gift of faith

LISTENING for the UNHEARD VOICE

HEBREWS 2:14-15

Since therefore the children share in flesh and blood, he himself likewise partook of the same nature,
that through death he might destroy him who has the power of death, that is, the devil, and deliver all

those who through fear of death were subject to lifelong bondage.
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PARTICIPANT HANDOUT

Jesus PART THREE: 1 he difference Jesus makes

{Forgiving
Victim session 4: Undergoing Atonement:
LISTENING for the UNHEARD VOICE Gibeonites

2 SAMUEL 21:1-9

Now there was a famine in the days of David for three years, year after year; and David sought the face
of the LORD. And the LORD said, “There is bloodguilt on Saul and on his house, because he put the

Gibeonites to death.”

So the king called the Gibeonites. Now the Gibeonites were not of the people of Israel, but of the
remnant of the Amorites; although the people of Israel had sworn to spare them, Saul had sought to slay
them in his zeal for the people of Israel and Judah. And David said to the Gibeonites, “What shall | do for

you? And how shall | make expiation, that you may bless the heritage of the LORD?”

The Gibeonites said to him, “It is not a matter of silver or gold between us and Saul or his house; neither

is it for us to put any man to death in Israel.”

And he said, “What do you say that | shall do for you?”

They said to the king, “The man who consumed us and planned to destroy us, so that we should have no
place in all the territory of Israel, let seven of his sons be given to us, so that we may hang them up

before the LORD at Gibeon on the mountain of the LORD.”
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And the king said, “I will give them.”

But the king spared Mephibosheth, the son of Saul's son Jonathan, because of the oath of the LORD
which was between them, between David and Jonathan the son of Saul. The king took the two sons of
Rizpah the daughter of Aiah, whom she bore to Saul, Armoni and Mephibosheth; and the five sons of
Merab the daughter of Saul, whom she bore to Adriel the son of Barzillai the Meholathite; and he gave
them into the hands of the Gibeonites, and they hanged them on the mountain before the LORD, and
the seven of them perished together. They were put to death in the first days of harvest, at the

beginning of barley harvest.

ROMANS 8:31-32

What then shall we say to this? If God is for us, who is against us? He who did not spare his own Son but

gave him up for us all, will he not also give us all things with him?

JOHN 19:13

... brought Jesus out and sat down on the judgment seat at a place called The Pavement, and in Hebrew,

Gabbatha.
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LISTENING for the UNHEARD VOICE VeneZUEIans

MARK 5:1-20

They came to the other side of the sea, to the country of the Gerasenes.-And when he had come out of
the boat, there met him out of the tombs a man with an unclean spirit, who lived among the tombs; and
no one could bind him any more, even with a chain; for he had often been bound with fetters and
chains, but the chains he wrenched apart, and the fetters he broke in pieces; and no one had the
strength to subdue him. Night and day among the tombs and on the mountains he was always crying
out, and bruising himself with stones. And when he saw Jesus from afar, he ran and worshiped him; and
crying out with a loud voice, he said, “What have you to do with me, Jesus, Son of the Most High God? |
adjure you by God, do not torment me.” For he had said to him, “Come out of the man, you unclean
spirit!” And Jesus-asked him, “What is your name?” He replied, “My name is Legion; for we are

many.” And he begged him eagerly not to send them out of the country. Now a great herd of swine was
feeding there on the hillside; and they begged him, “Send us to the swine, let us enter them.” So he gave
them leave. And the unclean spirits came out, and entered the swine; and the herd, numbering about

two thousand, rushed down the steep bank into the sea, and were drowned in the sea.

The herdsmen fled, and told it in the city and in the country. And people came to see what it was that
had happened. And they came to Jesus, and saw the demoniac sitting there, clothed and in his right
mind, the man who had had the legion; and they were afraid. And those who had seen it told what had
happened to the demoniac and to the swine. And they began to beg Jesus to depart from their
neighborhood. And as he was getting into the boat, the man who had been possessed with demons
begged him that he might be with him. But he refused, and said to him, “Go home to your friends, and
tell them how much the Lord has done for you, and how he has had mercy on you.” And he went away

and began to proclaim in the Decapolis how much Jesus had done for him; and all men marveled.
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2 CORINTHIANS 5:18-21

All this is from God, who through Christ reconciled us to himself and gave us the ministry of
reconciliation; that is, in Christ God was reconciling the world to himself, not counting their trespasses
against them, and entrusting to us the message of reconciliation. So we are ambassadors for Christ, God
making his appeal through us. We beseech you on behalf of Christ, be reconciled to God. For our sake he

made him to be sin who knew no sin, so that in him we might become the righteousness of God.

ROMANS 3:21-26

But now the righteousness of God has been manifested apart from law, although the law and the
prophets bear witness to it, the righteousness of God through faith in Jesus Christ for all who believe.
For there is no distinction; since all have sinned and fall short of the glory of God, they are justified by
his grace as a gift, through the redemption which is in Christ Jesus, whom God put forward as an
expiation by his blood, to be received by faith. This was to show God's righteousness, because in his
divine forbearance he had passed over former sins; it was to prove at the present time that he himself is

righteous and that he justifies him who has faith in Jesus.
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PARTICIPANT HANDOUT

Jesus PART THREE: 1 he difference Jesus makes
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Victim session 6: Induction into a people

LISTENING for the UNHEARD VOICE

1 PETER 2:4-10

Come to him, to that living stone, rejected by men but in God's sight chosen and precious; And like living
stones be yourselves built into a spiritual house, to be a holy priesthood, to offer spiritual sacrifices
acceptable to God through Jesus Christ. For it stands in scripture: “Behold, | am laying in Zion a stone, a
cornerstone chosen and precious, and he who believes in him will not be put to shame.” To you
therefore who believe, he is precious, but for those who do not believe, “The very stone which the
builders rejected has become the head of the corner,” and “A stone that will make men stumble, a rock
that will make them fall”; for they stumble because they disobey the word, as they were destined to do.
But you are a chosen race, a royal priesthood, a holy nation, God’s own people, that you may declare
the wonderful deeds of him who called you out of darkness into his marvelous light. Once you were no
people but now you are God’s people; once you had not received mercy but now you have received

mercy.

HOSEA 2:23

“...and | will sow him for myself in the land. And | will have pity on Not pitied, and | will say to Not my

people, ‘You are my people’; and he shall say ‘Thou art my God’.”

JOHN 11:49-52

“You understand nothing at all. You do not conceive that it’s expedient for you that one man should die
for the people, and that the whole nation should not perish.” He did not say this from himself, but being
high priest that year he prophesied that Jesus should die for the nation, and not for the nation only, but

to gather into one the children of God who are scattered abroad.
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Victim session 72 What might a new unity look like?

LISTENING for the UNHEARD VOICE

ACTS 10

At Caesarea there was a man named Cornelius, a centurion of what was known as the Italian Cohort, a
devout man who feared God with all his household, gave alms liberally to the people, and prayed
constantly to God. About the ninth hour of the day he saw clearly in a vision an angel of God coming in
and saying to him, “Cornelius.” And he stared at him in terror, and said, “What is it, Lord?” And he said
to him, “Your prayers and your alms have ascended as a memorial before God. And now send men to
Joppa, and bring one Simon who is called Peter; he is lodging with Simon, a tanner, whose house is by
the seaside.” When the angel who spoke to him had departed, he called two of his servants and a
devout soldier from among those that waited on him, and having related everything to them, he sent

them to Joppa.

The next day, as they were on their journey and coming near the city, Peter went up on the housetop to
pray, about the sixth hour. And he became hungry and desired something to eat; but while they were
preparing it, he fell into a trance and saw the heaven opened, and something descending, like a great
sheet, let down by four corners upon the earth. In it were all kinds of animals and reptiles and birds of
the air. And there came a voice to him, “Rise, Peter; kill and eat.” But Peter said, “No, Lord; for | have
never eaten anything that is common or unclean.” And the voice came to him again a second time,
“What God has cleansed, you must not call common.” This happened three times, and the thing was
taken up at once to heaven. Now while Peter was inwardly perplexed as to what the vision which he had
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seen might mean, behold, the men that were sent by Cornelius, having made inquiry for Simon's house,
stood before the gate and called out to ask whether Simon who was called Peter was lodging there. And
while Peter was pondering the vision, the Spirit said to him, “Behold, three men are looking for you. Rise
and go down, and accompany them without hesitation; for | have sent them.” And Peter went down to
the men and said, “l am the one you are looking for; what is the reason for your coming?” And they said,
“Cornelius, a centurion, an upright and God-fearing man, who is well spoken of by the whole Jewish
nation, was directed by a holy angel to send for you to come to his house, and to hear what you have to

say.” So he called them in to be his guests.

The next day he rose and went off with them, and some of the brethren from Joppa accompanied him.
And on the following day they entered Caesarea. Cornelius was expecting them and had called together
his kinsmen and close friends. When Peter entered, Cornelius met him and fell down at his feet and
worshiped him. But Peter lifted him up, saying, “Stand up; | too am a man.” And as he talked with him,
he went in and found many persons gathered; and he said to them, “You yourselves know how unlawful
it is for a Jew to associate with or to visit any one of another nation; but God has shown me that | should
not call any human common or unclean. So when | was sent for, | came without objection. | ask then

why you sent for me.”

And Cornelius said, “Four days ago, about this hour, | was keeping the ninth hour of prayer in my house;
and behold, a man stood before me in bright apparel, saying, ‘Cornelius, your prayer has been heard and
your alms have been remembered before God. Send therefore to Joppa and ask for Simon who is called
Peter; he is lodging in the house of Simon, a tanner, by the seaside.” So | sent to you at once, and you
have been kind enough to come. Now therefore we are all here present in the sight of God, to hear all
that you have been commanded by the Lord.”
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And Peter opened his mouth and said: “Truly | perceive that God shows no partiality, but in every nation
any one who fears him and does what is right is acceptable to him. You know the word which he sent to
Israel, preaching good news of peace by Jesus Christ (he is Lord of all), the word which was proclaimed
throughout all Judea, beginning from Galilee after the baptism which John preached: how God anointed
Jesus of Nazareth with the Holy Spirit and with power; how he went about doing good and healing all
that were oppressed by the devil, for God was with him. And we are witnesses to all that he did both in
the country of the Jews and in Jerusalem. They put him to death by hanging him on a tree; but God
raised him on the third day and made him manifest; not to all the people but to us who were chosen by
God as witnesses, who ate and drank with him after he rose from the dead. And he commanded us to
preach to the people, and to testify that he is the one ordained by God to be judge of the living and the
dead. To him all the prophets bear witness that every one who believes in him receives forgiveness of

sins through his name.”

While Peter was still saying this, the Holy Spirit fell on all who heard the word. And the believers from
among the circumcised who came with Peter were amazed, because the gift of the Holy Spirit had been
poured out even on the Gentiles. For they heard them speaking in tongues and extolling God. Then
Peter declared, “Can any one forbid water for baptizing these people who have received the Holy Spirit
just as we have?” And he commanded them to be baptized in the name of Jesus Christ. Then they asked

him to remain for some days.
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MARK 3:1-6

Again [Jesus] entered the synagogue, and a man was there who had a withered hand. And they watched
him, to see whether he would heal him on the Sabbath, so that they might accuse him. And he said to
the man who had the withered hand, “Come here.” And he said to them, “Is it lawful on the Sabbath to
do good or to do harm, to save life or to kill?” But they were silent. And he looked around at them with
anger, grieved at their hardness of heart, and said to the man, “Stretch out your hand.” He stretched it
out, and his hand was restored. The Pharisees went out, and immediately held counsel with the

Herodians against him, how to destroy him.

DEUTERONOMY 11:26-28

“Behold, | set before you this day a blessing and a curse: the blessing, if you obey the commandments of
the LORD your God, which | command you this day, and the curse, if you do not obey the
commandments of the LORD your God, but turn aside from the way which | command you this day, to

go after other gods which you have not known.”

DEUTERONOMY 30:15-18

“See, | have set before you this day life and good, death and evil. If you obey the commandments of the
LORD your God which | command you this day, by loving the LORD your God, by walking in his ways, and
by keeping his commandments and his statutes and his ordinances, then you shall live and multiply, and
the LORD your God will bless you in the land which you are entering to take possession of it. But if your

heart turns away, and you will not hear, but are drawn away to worship other gods and serve them, |
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declare to you this day, that you shall perish; you shall not live long in the land which you are going over

the Jordan to enter and possess.”

DEUTERONOMY 4:32-35

“For ask now of the days that are past, which were before you, since the day that God created man
upon the earth, and ask from one end of heaven to the other, whether such a great thing as this has
ever happened or was ever heard of. Did any people ever hear the voice of a god speaking out of the
midst of the fire, as you have heard, and still live? Or has any god ever attempted to go and take a
nation for himself from the midst of another nation, by trials, by signs, by wonders, and by war, by a
mighty hand and an outstretched arm, and by great terrors, according to all that the LORD your God did
for you in Egypt before your eyes? To you it was shown, that you might know that the

LORD is God; there is no other besides him.” (Italic added for emphasis)

LUKE 11:14-20

Now he was casting out a demon that was dumb; when the demon had gone out, the dumb man spoke,
and the people marveled. But some of them said, “He casts out demons by Beelzebul, the prince of
demons”; while others, to test him, sought from him a sign from heaven. But knowing their thoughts, he
said to them, “Every kingdom divided against itself is laid waste, and a divided household falls. And if
Satan also is divided against himself, how will his kingdom stand? For you say that | cast out demons by
Beelzebul. And if | cast out demons by Beelzebul, by whom do your sons cast them out? Therefore they
shall be your judges. But if it is by the finger of God that | cast out demons, then the kingdom of God has

come upon you.”
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LISTENING for the UNHEARD VOICE

LUKE 13:10-17

Now he was teaching in one of the synagogues on the Sabbath. And there was a woman who had had a
spirit of infirmity for eighteen years; she was bent over and could not fully straighten herself. And when
Jesus saw her, he called her and said to her, “Woman, you are freed from your infirmity.” And he laid his
hands upon her, and immediately she was made straight, and she praised God. But the ruler of the
synagogue, indignant because Jesus had healed on the Sabbath, said to the people, “There are six days
on which work ought to be done; come on those days and be healed, and not on the Sabbath day.” Then
the Lord answered him, “You hypocrites! Does not each of you on the Sabbath untie his ox or his ass
from the manger, and lead it away to water it? And ought not this woman, a daughter of Abraham
whom Satan bound for eighteen years, be loosed from this bond on the Sabbath day?” As he said this,
all his adversaries were put to shame; and all the people rejoiced at all the glorious things that were

done by him.

JUDGES 3:12-25

And the people of Israel again did what was evil in the sight of the LORD; and the LORD strengthened
Eglon the king of Moab against Israel, because they had done what was evil in the sight of the LORD. He
gathered to himself the Ammonites and the Amalekites, and went and defeated Israel; and they took
possession of the city of palms. And the people of Israel served Eglon the king of Moab eighteen years.
But when the people of Israel cried to the LORD, the LORD raised up for them a deliverer, Ehud, the son
of Gera, the Benjaminite, a left-handed man The people of Israel sent tribute by him to Eglon the king of
Moab. And Ehud made for himself a sword with two edges, a cubit in length; and he girded it on his right
thigh under his clothes. And he presented the tribute to Eglon king of Moab. Now Eglon was a very fat

man. And when Ehud had finished presenting the tribute, he sent away the people that carried the

Part4 | Page 99
www.jesustheforgivingvictim.com




tribute. But he himself turned back at the sculptured stones near Gilgal, and said, “I have a secret
message for you, O king.” And he commanded, “Silence.” And all his attendants went out from his
presence. And Ehud came to him, as he was sitting alone in his cool roof chamber. And Ehud said, “I
have a message from God for you.” And he arose from his seat. And Ehud reached with his left hand,
took the sword from his right thigh, and thrust it into his belly; and the hilt also went in after the blade,
and the fat closed over the blade, for he did not draw the sword out of his belly; and the dirt came out.
Then Ehud went out into the vestibule, and closed the doors of the roof chamber upon him, and locked
them. When he had gone, the servants came; and when they saw that the doors of the roof chamber
were locked, they thought, “He is only relieving himself in the closet of the cool chamber.” And they

waited till they were utterly at a loss; but when he still did not open the doors of the roof chamber, they

took the key and opened them; and there lay their lord dead on the floor.

JOB 36:5-16

“Behold, God is mighty, and does not despise any; he is mighty in strength of understanding. He does
not keep the wicked alive, but gives the afflicted their right. He does not withdraw his eyes from the
righteous, but with kings upon the throne he sets them for ever, and they are exalted. And if they are
bound in fetters and caught in the cords of affliction, then he declares to them their work and their
transgressions, that they are behaving arrogantly. He opens their ears to instruction, and commands
that they return from iniquity. If they hearken and serve him, they complete their days in prosperity,
and their years in pleasantness. But if they do not hearken, they perish by the sword, and die without
knowledge. The godless in heart cherish anger; they do not cry for help when he binds them. They die in
youth, and their life ends in shame. He delivers the afflicted by their affliction, and opens their ear by
adversity. He also allured you out of distress into a broad place where there was no cramping, and what

was set on your table was full of fatness.” (Italic added for emphasis)

Part 4 | Page 100
www.jesustheforgivingvictim.com



LUKE 19:1-6

He entered Jericho and was passing through. And there was a man named Zacchaeus; he was a chief tax
collector, and rich. And he sought to see who Jesus was, but could not, on account of the crowd,
because he was small of stature. So he ran on ahead and climbed up into a sycamore tree to see him, for
he was to pass that way. And when Jesus came to the place, he looked up and said to him, “Zacchaeus,
make haste and come down; for | must stay at your house today.” So he made haste and came down,
and received him joyfully. And when they saw it they all murmured, “He has gone in to be the guest of a
man who is a sinner.” And Zacchaeus stood and said to the Lord, “Behold, Lord, the half of my goods |
give to the poor; and if | have defrauded any one of anything, | restore it fourfold.” And Jesus said to
him, “Today salvation has come to this house, since he also is a son of Abraham. For the Son of man

came to seek and to save the lost.”

HOSEA 6:6

For | desire steadfast love and not sacrifice, the knowledge of God, rather than burnt offerings.

MATTHEW 9:13

“Go and learn what this means, ‘I desire mercy, and not sacrifice.” For | came not to call the righteous,

but sinners.”

MATTHEW 12:7

“And if you had known what this means, ‘Il desire mercy, and not sacrifice,” you would not have

condemned the guiltless.”
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PART THREE: 1 he difference Jesus makes

{Forgiving
Victim

LISTENING for the UNHEARD VOICE

Scripture References

VIDEO: THE GIFT OF FAITH
John 14:1, 29
Hebrews 2:14-15

Galatians 5:1

VIDEO:
Luke, Gospel of
John 17
Matthew 27:24-25
Sirach 50:5-21
Zechariah 14:9

VIDEO:
2 Samuel 21:1-9
Romans 8:31-32
John 19:13

VIDEO:
Mark 5:1-20
Matthew 8:28-34
Luke 8:26-39
Luke 22:19
2 Corinthians 5:18-21
Romans 3:21-26

UNDERGOING ATONEMENT:

UNDERGOING ATONEMENT:

UNDERGOING ATONEMENT:

ANCIENT HEBREWS

GIBEONITES

VENEZUELANS
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VIDEO: PRIESTS AND PROPHETS
Isaiah 6:1-5
Isaiah 45:15-19
Jeremiah 44

Ezekiel 18

VIDEO: INDUCTION INTO A PEOPLE
1 Peter 2:4-10
Isaiah, Psalm 118
Deuteronomy 4:10
Hosea 2:23
John 11:49-52

VIDEO: WHAT MIGHT A NEW UNITY LOOK LIKE?
Acts 10:1-48
Luke 7: 1-10
Deuteronomy 21:22-23
Galatians 3:13

VIDEO: INHABITING TEXTS AND BEING DISCOVERED
Luke 24:27
Mark 3:1-6
Deuteronomy 11:26-28
Deuteronomy 30:15-18
Exodus 9:22; 10:12,21; 14:26
Numbers 11:23
Deuteronomy 4:32-35
Luke 11:14-20
Exodus 8:19
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VIDEO: READING FOR MERCY
Luke 13:10-17
Judges 3:12-25
Job 36:5-16
Luke 19:1-10
Hosea 6:6
Matthew 9:13
Matthew 12:7
John 8:2-11
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PARTICIPANT HANDOUT

Jesus PART THREE: 1 he difference Jesus makes

{Forgiving
Victim Glossary

LISTENING for the UNHEARD VOICE

Apostolic Witness | the witness to what Jesus did and what he was about that was borne by the twelve
Apostles. They were chosen by Jesus for the purpose of being able to give witness to him. They
accompanied him in his public ministry, from his baptism in the River Jordan until his ascension
into heaven. Beyond Jesus’s teachings, which they passed on, they are people who underwent
something because he was in their midst. He acted something out in their midst at an entirely
human level, and they are the witnesses to that acting out both in what they said and put into

writing, and by the visibility of the impact of that acting out on their lives.

Atonement | the central Christian claim that Christ died for us and for our sins, associated with
forgiveness. Before it was a theory, it was a liturgy performed in the First and Second Temples.
The Hebrew word that we translate as “atonement” originated from a word meaning
“covering,” the notion that the priests were casting a protective covering over the people to
shelter them from any possible wrath of the Lord. The rite was considered not merely as paying
for transgressions but involved an understanding that creation itself needs to have its bonds

opened up and renewed so it may give witness to, and shine with evidence of, the glory of God.

Catholic | a Greek word meaning “according to the whole” or “universal.” Its colloquial meaning as
“opposed to Protestant” or “loyal to the Pope” is a debasement. The notion of catholicity is not
an add-on to the Gospel or an optional extra once you’ve got your basic Christianity sorted out.

It is an essential dimension of what Jesus was about.

Church (Latin ecclesia) | To say that Jesus founded the Church means something very specific. It means
that starting with his words in the Eucharist, “This is my body which is given up for you”, Jesus
was deliberately enacting the laying in Zion of the new foundation stone which Isaiah had

prophesied. He was demonstrating in advance, by means of a solemn mime, which he urges us
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to extend in time and space, that he was about to become the victim around whom the new

unity would in fact be created.

Crisis of Faith | or Crisis of Self, a normal and expected part of faith. It’s precisely because you are
relaxed about someone bigger than you holding you that you are relaxed enough to undergo
crises of self. If there isn’t anyone bigger than you holding you in being, then you have to hold

tight to yourself, and not allow yourself the luxury of being re-worked from within.

Double Bind | when we receive two contradictory instructions at the same level of meaning, both of
which we seek to obey. This leads to a form of paralysis and accompanying psychological
distress. Typically this is because of our inability to distinguish between “imitate me here” and
“do not imitate me here yet, for your own good” in our relationships. Double binds may tie us
into repetitive mechanisms, which will make us, in turn, less competent and more dangerous

than we might otherwise have been.

Liturgy | customary and traditional worship rites. Undergone and performed by a group of people as
something is done for, towards, or at them, in their midst. An activity commemorating and

bringing to life a purely benevolent being coming towards you, doing something for you.

Moab | a neighboring kingdom to that of Ancient Israel. It became a symbol of evil and oppression. It
oppressed and conquered Israel in the period of the Judges, and Israelites served the King of

Moab for 18 years.

Pharisees | a group of observant lay religious teachers and leaders active at the time of Christ. It is
members of this group who accuse Jesus, in Mark 3:1-6, of performing a miracle on the Sabbath,
which, since it was a form of “work”, was against the law. It is easy for us to read the Pharisees
as the bad guys in the stories about Jesus (and all religious groups seem to appeal to their fair
share of legalistic sticklers), but it is possible that they were, at least initially, more sympathetic
to Jesus, actually testing him, eager to see how he’d cope with the situation they put before

him, in case he really was the Prophet who was to come.
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Protagonist/protagonism (see glossary for Book 1) | Where we had thought of ourselves as in charge,
we are beginning to see that all along, and without God in any way wanting to diminish or
humiliate us, it is we who were at the receiving end of his protagonism. “I AM” is something that
cannot be grasped, coming toward you, which turns out to be the real protagonism, the one

who brings everything into being, of which we are peripheral symptoms.

Scapegoat | The presence of YHWH crucified and risen amongst us is of a forgiving victim, the scapegoat
come back without vengeance, shown to have been actively creating the breakthrough moment
of new unity all along. A considerable refinement of the wrath perceived around Mt. Sinai,
which was the projection from wrathful people onto a voice that could barely be heard breaking

through to them.

Scapegoat Ritual | a Temple ritual, part of an ancient rite of Atonement, later re-described in the book
of Leviticus, by which a lamb that stands in for a demon is expelled. The priest laid hands on it,
transferring to it all the sins and transgressions of the people, and it would then be driven with
sticks out of the Temple and likely to the edge of a precipice, from which it would have been
forced to jump. Probably, after the priest laid hands on it, no one else should touch it, since it
had become a seriously taboo object. This is in contrast to the Ancient Greek ritual, in which the
people of the city would touch the robes of the man as he walked out to be cast from a cliff,

thus transferring their sins to him before he died.

Sign | the interpretation of something notable that happens. Jesus’s miracles are always signs. They
happen within a context, pushing an interpretation. Something comes to be seen that was not
seen before. As the people work out what Jesus’s signs mean, their whole understanding of

goodness and togetherness is upended.

Wisdom | a goddess-like figure with whom God had created everything and brought everything into
being, starting at the Holy Place, and which, or who, dwelt with God in the Holy of Holies along

with His Holy angels.
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pART FOUR Content Summary

At this point in our journey we are discovering new dimensions of how we are insiders within a great

shift: old patterns of belonging are being undone from within; we can no longer so easily form identities

over and against victims because the Forgiving Victim has called us into a new space. As we work

through our desire and our belonging, what will the new shape of community take, one in which there

are no longer insiders and outsiders, only those who are being inducted into a human story in which

death does not have the final say? And how will we respond to the challenges that flow from this?

pART FOUR Videos and Corresponding essays

Part Four consists of ten sessions. Here are the titles and the length of the video clip that accompanies

each session as well as the corresponding parts of the Jesus the Forgiving Victim essays:

SESSION
1

VIDEO

The working of desire 49:55

The Our Father 46:02

The restaurant and the half-
way house 25:56

The portal and the Embassy
25:47

The Banquet 31:09

A little family upheaval 31:09
The beginning in the middle
23:23

The grandeur in the everyday
24:19

ESSAY

Essay 9: Prayer: Getting inside desire’s shift in us
Introduction, parts 1 -4

Essay 9: Getting inside desire’s shift in us

parts5-8
Essay 10: The portal and the halfway house: Spacious
imagination and aristocratic belonging

Introduction, parts 1 - 2 through paragraph ending

“The half-way house, like the Church, is an effective sign of
a draw from beyond itself that is empowering its residents
into becoming creators of society.”

Essay 10: The portal and the halfway house: Spacious
imagination and aristocratic belonging
rest of part2-5
Essay 10: The portal and the halfway house: Spacious
imagination and aristocratic belonging
parts 6 & 7

Essay 11: A little family upheaval
Introduction, parts 1-3

Essay 11: A little family upheaval
parts4 &5

Essay 11: A little family upheaval
part 6
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10

Neighbors and insiders: The
Good Samaritan 39:37

Essay 12, Neighbors and Insiders: What’s it like to dwell in
a non-moralistic commandment?
Introduction, parts 1-3 ending with the paragraph
that ends, “And how victimhood is an ineluctable
reality in our species.”

Neighbors and insiders: From Essay 12, Neighbors and Insiders: What’s it like to dwell in

sacrifice to mercy 42:25

a non-moralistic commandment?
rest of part 3-6
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Session 1

The working of desire

SESSION SUMMARY

Part Four continues our journey of discovering ourselves on the inside of the big anthropological shift

set in motion by Jesus the Forgiving Victim. In this session we look at the way what we call prayer

involves undergoing huge shifts at the level of desire. Jesus’ instruction on prayer takes for granted our

need for approval. Rather than receiving our regard from the social other, Jesus urges us to receive our

regard from “Another other” who is not part of the social other and so not in rivalry with us.

MAIN

1

IDEAS

The common understanding of desire is that my desires are rational and originate within a fairly

IIIII

stable self or “I” who desires objects. If | desire the same thing as someone else, this is either

accidental or the result of the other person imitating my desire.

Following this understanding as we read in Matthew 6:7-8, if God knows our desires before we
express them then there is no need to pray at all.

This common understanding of desire suggests that my real self is essentially private and how |
act in public always contains a certain dissimulation.

James’ follows a different understanding of desire put forward by René Girard’s mimetic theory:
we desire according to the desire of another. It is the social other, the social world which
surrounds us, which moves us to desire, to want, and to act.

Through this body being imitatively drawn into the life of the social other, gesture, language and

llI ”

memory form an “I” that is in fact a symptom of the social other.
In this picture, prayer is going to start from the presupposition that we all desire according to
the desire of an other. It is going to raise the question: Yes, but which other?

In the world of animist cults it is perfectly obvious that people are moved by what is other than
themselves. Spirits, idols and so forth are merely violent disguises by which the social other
temporarily displaces us, makes us act “out of character” and traps us into being functions of
themselves.
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10

11

12

13

14

15

The Spirit of God, however, is not in rivalry with us and is thus able to move us from within,
bring us into being, without displacing us. This is why we refer to the Spirit as indwelling, or
inhabiting a person, without any connotation of violence.

Jesus moving off to pray shows that he understood his need to detox from the pattern of desire
of the crowd.

Jesus takes for granted that we need approval. The question is: whose approval is going to run
us?

If we get the approval of others, we are given a “self” that is the function of the group’s desires.
Belonging and approval go together so that it is exceedingly unlikely that we will be self-critical
in our relationship with the group.

Some of us play the part of villain, but that also is a form of relying on the regard of the other for
your sense of who you are.

Jesus urges us to receive our regard from “Another other” who is not part of the social other
and so not in rivalry with us.

The storeroom is a place where we can detox from the regard of the social other.
Our Father who sees in secret doesn’t despise our smelly little desires, and in fact, suggests that

if only we can hold on to them, and insist on articulating them, that we will actually find
ourselves, over time, moving through them organically to wanting more.

QUESTIONS FOR REFLECTION

James begins by reviewing a central idea in the course, that we desire according to the desire of the

other. He repeats this insight from Part One: “Through this body being imitatively drawn into the life of

the social other, gesture, language and memory form an ‘I’ that is in fact a symptom of the social other.”

At this point in the course, does it ring true to say that you are a symptom of the social other?
Can you offer examples?

What good things are you discovering flow from the social other?

How does the social other sometimes move us in ways that are not good for us?
Can you offer examples?
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Reflect on the difference between being possessed by a spirit and the indwelling of the Spirit.
In what way is possession an act of violence?

How does the Spirit of God dwell within us without any connotation of violence?

Describe a time when you were admired and honored publically.
How did it feel to be admired?
What impact did it have on your sense of self?

Is it an experience you would like to repeat? Why or why not?

Jesus’ teaching on prayer takes for granted that we need approval. When we get the approval of others,
we are given a “self” that is the function of the group’s desires.

What are the pitfalls of being a function of the social other?

Have you ever prayed as an adult for something you would be ashamed to admit in public? Why does
James say that praying our “smelly little desires” is a good thing?

CLOSING THOUGHT

Is there a place that does (or could) function like the storeroom for you, where you can go to detox from
the regard of the social other? Perhaps it is not a physical space, but a time during the day. Take a
moment to select a “storeroom” if you do not already have one. Practice giving voice to a smelly desire
in that place.
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Session 2

The Our Father

SESSION SUMMARY

As we read the Our Father in this session, James invites us to imagine ourselves as highly malleable,

being stretched between two force-fields, two patterns of desire — that of the social other and the Other

other. The Our Father is inducting us into a pattern of desire which will enable us to inhabit the regard

of the Other other for whom death is not and for whom scarcity is simply not a reality.

MAIN

1

IDEAS

By becoming insistent desirers, we will actually be given a heart, be given to be. If we do not
desire, we will not have a heart.

In Luke 18:1-8, the judge is a perfectly non-mimetic person and the widow is the equivalent of a
smelly desire.

God is not like the judge, he is like the irritating desire which gets stronger and stronger. It is
only through our wanting something that God is able to give it to us.

The simple act of saying “l want” is psychologically important, because saying it involves me in
getting over the shame of being found to be the sort of person who wants such a thing.

The reason we are to pray for those who persecute us is so as to become part of the pattern of
desire of the Other other, who is not part of the tit-for-tat of the social other, and is perfectly
generous towards it.

Being held in the regard of the Other other for whom death is not allows us to take on projects
whose fruition we may not see.

What is it like to be looked at through eyes that only know abundance, for whom scarcity is
simply not a reality?

Spending time in the larder allows us to be public in a new way, daring to imagine unimaginable
things and thrilling to the belief in “something out of nothing”.
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9 InlJesus’ picture it is God who is the subject, who has a desire, an intention, a longing, and we
who are asking to become a symptom of his pattern of desire, rather than that of the social
other.

10 As we read the Our Father, imagine yourself as highly malleable, being stretched between two
force-fields, two patterns of desire. The Our Father is inducting you into a pattern of desire
which will enable you to inhabit the “being stretched” which is how the desire of the Other
other brings us into being.

11 Evil is not a thing in itself, it is only known in its being left behind, never to be given oxygen by
being dignified with a concentrated gaze.

12 The mimetic working of our desire, that we desire according to the desire of the other, does not
seem to be a foreign import into these texts on prayer, but offers a rich reading of them that
goes with their flow.

QUESTIONS FOR REFLECTION

In the parable of the importunate widow, James says that God is not like the judge but rather the
widow, who represents a persistent, smelly desire. How is God like a persistent smelly desire?

In what ways does your pattern of desire shift if you pray for those who persecute or abuse you?

How does your pattern of desire begin to shift when you imagine yourself held in the regard of God for
whom death is not?

Or for whom scarcity is not a reality?

Or for whom everything is open-ended and pointing to more than itself?

Reflect on this excerpt from Essay 9: “[Jesus] knows how susceptible we are to taking our enemies on
board, and becoming just like them by acting out reciprocally towards them. So he offers us this recipe

III

for freedom: do not allow yourselves to be run by those who do you evi
What does it mean to say that we can “be run” by our enemies?

What is accomplished by praying for our enemies?
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How does James talk about evil in this session? In what way is evil something that we can encourage
with “a concentrated gaze”?

Have you ever encouraged evil in this way?

CLOSING THOUGHT

How does praying the Our Father prepare you to hear an unheard voice speaking to you?
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The restaurant and the

Session 3 | halfway house

SESSION SUMMARY

The next three sessions will offer, by means of some images, a way in to a non-idolatrous living of
Church, one characterized by spacious imagination and a complete lack of rivalry in the belonging. In this
session we will play with two images that enable a shift of perspective, allowing Church to become a
sign of our being drawn into more healthy and productive patterns of life.

MAIN IDEAS

1 The Church is not an object we grasp, but a sign of our being grasped and held.

2 The next few sessions will be an attempt to offer, by means of some images, a way in to a non-
idolatrous living of Church, one characterized by spacious imagination and a complete lack of
rivalry in the belonging.

3 Inthe image of a Really Classy Restaurant in which we are Really Aristocratic Guests, the Master
Chef has invited us to dine because he likes us and the food he prepares is a sign of his delight in
us.

4 The waiters in this restaurant have the mistaken idea that the restaurant is all about them and
that they know better than the Chef. They often look down on the guests and become involved
in their own petty quarrels and rivalries.

5 Because we are Aristocratic Guests, we do not become embroiled in the waiters’ quarrels, but
are actually untroubled by and perhaps even fond of them. The Chef manages to smuggle his
food to us, the distracted waiters notwithstanding.

6 This image allows us to have a shift in perspective. Most discussions of what is meant by Church
emanate from a waiterly perspective, giving the waiters way too much importance. In fact,
Church is really all about the Chef making something available for increasingly aristocratic
guests, and what the guests then make of what they are given.
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7 The image of the halfway house allows another shift in perspective about Church. Like a half-
way house for people coming out of prison, the Church is not an end in itself but exists as a
staging post on the way to more healthy and productive patterns of life.

8 Like the halfway house, the Church is a sign of a benevolent intention from outside the pattern
of prison socialization.

QUESTIONS FOR REFLECTION

Have you sometimes found yourself making an idol of the Church?
Are there other institutions you have made an idol of?
How have you reacted when, or if, they have disappointed you?

How does idolizing the Church empty it of any potential for truth?

What sort of role have the “waiters” in Church played in your sense of belonging to Church?
Have they been a stumbling block for you? If so, in what way?
Or have you, as a waiter, been a stumbling block for guests? If so, in what way?
Would you like to cultivate a more “aristocratic” relationship with them?

What would help you to develop an aristocratic pattern of desire?

How does it change your expectations of Church to think of it as a halfway house, not an end in itself but
a sign of a draw from beyond itself?

CLOSING THOUGHT

How easy or difficult is it for you to forgive the Church you know when it fails to live up to the sign it is
meant to be? What would help free you to be run by the Chef’s delight in you?
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Session 4

The portal and the Embassy

SESSION SUMMARY

With more intriguing images, we are invited to imagine Church as a sign that what we had taken for

normal was in fact more like being in prison. The whole point of the sign that is Church is to enable us to

get used not to being run by death, shame, fear and rivalry so that we can be freed for new forms of

togetherness and enjoyment right here.

MAIN

1

IDEAS

This session begins with a final similarity between the half-way house and Church: both are
structured spaces in which people move beyond being free from something to being free for
something. In the case of Church, being free from being run by death and its fear to being free
for new forms of togetherness and enjoyment.

The Good News is a communication that we needn’t be in prison thus making us aware that
what we regarded as normal was more like “being in prison”.

Like a portal from another universe, Church is a sign that a completely unknown reality has
started to instantiate itself in our midst, thus altering our understanding of the social reality we
took for normal.

What’s odd is that the portal that has opened up looks remarkably like a dead criminal,
executed under shameful circumstances. It seems more like a failure than a rich act of
communication.

At first the portal feels like an invasion, and then like a “prison break-in”. Slowly we become
aware that a prison with a hole in it is no longer a prison. Some may prefer the stability of inside,
but the fact is that the entire system has been altered.

What used to be a closed system which didn’t even know it was closed, turns out instead to be a
satellite reality dependent on a huge and massively healthy “outside” whose existence had not
previously been suspected.
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7 The employees of an Embassy are citizens of another country in our midst as bearers of the
values and interests of their own country. Their gaze can teach us to look at our own country
and values in a quite different light from the ones to which we are accustomed. Ambassador has
a looser meaning of someone who has become a shining example of what a school or
apprenticeship hopes to turn out.

8 The whole point of the portal is not to extract people from prison and send them somewhere
else, but to “turn” apparent citizens of one reality into active agents of another. Part of the work
of the portal, its half-way house function, is to enable us to get used to not being run by death,
shame, fear and rivalry until such time as we find ourselves “turned” so that we can actually
become part of its Embassy function.

9 Itturns out that the portal that has opened up has never had any intention of taking any of us
“elsewhere”. It turns out that the only “elsewhere” is here.

QUESTIONS FOR REFLECTION

In what ways are you imprisoned by your fear of death?

How can the unheard voice of a shamefully executed criminal free you from that fear?

James says: “It turns out that the portal that has opened up has never had any intention of taking any of
us ‘elsewhere’. It turns out that the only ‘elsewhere’ is here.”

What is the “elsewhere” being referred to?

Could the prayer Jesus taught us, “Thy kingdom come, thy will be done, on Earth as it is
in heaven,” be a prayer for the opening of the portal?

If so, how would that change your pattern of desires towards “here”?

One of the functions of Church is to enable us to get used to not being run by rivalry.
In what ways are you and your community run by rivalry?

What are the signs that you are becoming an active agent for the new reality in which
we are freed from rivalry for something new?

What particular practices or activities of your local church, if you belong to one,
function as a sign of the new reality?
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CLOSING THOUGHT

Sometimes when we travel to a foreign country, we resist the cultural experiences that are opening up
for us. It can feel comforting to find a familiar food or drink and we long for the familiar. What parts of
life in “prison” do you find comforting? In what ways might your longing for the stability of the familiar
prevent you from experiencing the new reality that is opening up?
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Session 5

The Banquet

SESSION SUMMARY

This session continues the theme of freeing ourselves from idolatry of Church by looking in particular at

rules and clerical leadership. We will work out the implications of the realization that in the half-way

house that is the Church there is not a single officer who is not just as much an ex-con as all the other

residents.

MAIN

1

IDEAS

This session continues on the theme of freeing us from idolatry, in particular of rules and clerical
leadership.

Prohibitions have no real place in the life within the Church. They are merely moot remnants of
what things looked like before you found yourself sucked into a new way of life.

Because all your freedom is for, to such an extent that you don’t really understand any more
what freedom from is from: you are so entirely dedicated to what is constructively appropriate
that all prohibitions are moot.

For some people, it is hard to imagine the world of freedom beyond the rules, that the
restrictions are only the entry-point into a process of re-habituation.

In the halfway house that is the Church there is not a single officer who is not just as much an
ex-con as all the other residents. Church officers may appear to be more like prison guards than
officers whose joy it is to help us get adjusted to a new reality.

And the officers themselves, with only the tiniest hint of an intuition of what a healthy society
looks like, may react to a changing situation by calling for a lock-down rather than helping the
residents imagine creative new possibilities for freedom.

Behind the images of restaurant, halfway house, portal and Embassy is the Wedding Banquet
unfurling itself in our midst, beginning to turn us into signs of a becoming in which we are held
securely. This is the central reality made available to us through the Mass.
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10

11

12

13

14

Because this is a party for us to enjoy, we can allow a certain raucousness of humor, spilling over
from the banquet, to break through to us.

By laughing at ourselves with others, we begin to discover how like them we are, what fun it is
to be with them, and how much fun it is going to be to enjoy them more in the future.

Those who resist being able to laugh at themselves, whose sense of righteousness clings to an
impossibility of being tickled by ridicule, may experience the laughter emanating from the
Banquet as wrath.

Being able to inhabit the tension between treating something seriously and not taking it
seriously at all is an essential element of life in the Church.

Only those who are prepared to sit lightly to being a nobody will be found, to their own surprise,
to have become a somebody!

Where true Authority has been given it will always be sensed in the enlivening of the sign in
those being taught, and in the transparency and loss of self-importance of the one teaching.

A normal part of growing in health in the new Kingdom is a “trust but verify” attitude towards
religious leaders and religious teachings.

QUESTIONS FOR REFLECTION

What has your relationship been to rules coming from religious authority?

Do you see a value in the rules or have they been stumbling blocks to your sense of belonging in
the Church?

James says that prohibitions have no real place in the life within the Church. What are the dangers of

holding on to prohibitions?

Are there prohibitions you would find difficult to let go of?

Have you been disappointed, frustrated, or angered by church authorities?

How can clinging to disappointed, frustration, or anger be a sign of idolatry?
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How might your relationship to rules and clerical leadership be enlivened by humor and laughter?

James says that the laughter emanating from the Banquet may be experienced by some as wrath. Why
might that be so? When has it been so for you?

Why is suspicion of religious leaders a normal part of the growth in health in the new Kingdom?

CLOSING THOUGHT

What rule of your church do you take seriously? Why is that rule important to you? Why is it equally
important to approach that rule with humor and not take it seriously at all?
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Session 6

A little family upheaval

SESSION SUMMARY

In this session we fill out the idea of secondariness and the alteration of our relationship to our past and

our future that flows from the shift of perception that who | am does not start with me. We will see how

sin, forgiveness and Creation are part of a movement in which “I AM” involves us on the inside of

creation: being forgiven is prior to being created and sin is known in its being forgiven.

MAIN

1

IDEAS

The session continues the discussion of what is meant by “secondariness” by recalling two
images from previous sessions: Johnny being forgiven by Mrs. O’Reilly and the laughter which is
central to the heavenly banquet.

What these images have in common is that both Johnny and the person learning to laugh at
themselves have found themselves undergoing a hugely healthy shift of perception such that
who they are doesn’t start with them.

Secondariness does not go along with any sense of being “second rate” or “only second” but is
accompanied by a sense of relief, and of a possibility of opening out.

It is a moment of someone else’s presence towards me which opens up for me my own
relationship, simultaneously, to my past and my future. When trudging along by myself, my past
is behind me and my future is before me. But undergoing something in the present at the hands
of someone who is much stronger than myself, | discover that who | thought | was and who |
think I am becoming are both altered by the quality of that presence.

The image of the bureaucratic ruler of a small planet is illustrative of two things:

0 The change of perspective that occurs when what seemed like a not-particularly
significant object in your ken moving towards you, turns out to be in fact a vastly
superior force moving you towards them.

0 A particular moment of awareness, the tipping point of the axis, in which you are able to
look back at where you were coming from and see it in an entirely new light. “Oh my
God, to think that | used to think that that was normal and stable!” You are on the cusp
of two realities: one is grinding down into futility, the other is spinning you into a more
demanding participation in the life of something beyond itself.
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6 When we talk about what Jesus came to do, did and is doing in our midst, we are talking about
what looks to us like an alteration of the axis of Creation rather than a resolution of a moral
problem.

7 Inthe order of apparent logic, an “it” God creates an “it” world in which we find ourselves, do
something wrong, and need forgiving, by an “it” intervention which puts things right.

8 Inthe order of discovery we only discover the beginning through our experience in the middle:
“I AM” is determined to make alive in us the wonder of being God, and so decides to involve us
on the inside of creation.

9 Inour case, being forgiven is prior to being created. This is what the ancient doctrine of “Original
Sin” teaches, insisting on that very delicate “backward glance from the cusp of the new
creation” as vital to any understanding of who we are finding ourselves to be and how we
should behave.

10 There was a notion of sin, and righteousness and judgment that was proper to our world, in
which the prosecuting counsel, the accuser, always tended to win. This understanding is being
completely reshaped because it turns out that the victim of this world’s judgment, sense of
righteousness, and definition of sin was God himself.

11 Sinis known in its being forgiven.

QUESTIONS FOR REFLECTION

How would you explain what James means by our “secondariness”?

He says that there is nothing “second rate” about our secondariness. What does your
secondariness make possible for you?

The phrase used by children in rebellion against parental authority, “You’re not the boss of me!” often
captures adult feelings as well.

Is it important for you to be the “boss” of yourself? Why or why not?

What are some of the pitfalls of clinging to the idea that who you are begins and ends
with you?

How does it feel to discover that who you are doesn’t start with you at all?
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What seemed important to you about the experience of the bureaucratic ruler on the small plant?

How does this image shift, if at all, your understanding of yourself as the protagonist of your
own life story?

Have you ever felt the draw of a much stronger presence altering your reality? Can you
describe the experience?

James says that what Jesus came to do, did, and is doing in our midst was not about the resolution of a
moral problem but an alteration in the axis of Creation.

Have you thought of Jesus as having come to resolve a moral problem? If so, what problem was
it?

How has Jesus shifted the axis of Creation?

An interesting reversal happens when we begin to discover that sin is known in its being forgiven.
How does that shift the typical sequence of sin and forgiveness?

Can you describe the process by which being forgiven precedes the awareness of sin?

James says that forgiveness is prior to being created.

In what way does our creation begin in the middle, with our being forgiven?

CLOSING THOUGHT

What does sin look like through the eyes of the Forgiving Victim? What attitude does the Forgiving
Victim have towards your sin?
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Session 7 The beginning in the middle

SESSION SUMMARY

The Gospel accounts of Jesus death and resurrection in Luke and John narrate a sense of setting right
what had gone wrong in the Garden in Genesis. We will see that the true narrative of Creation is to be
found as the definitive Adam emerges as forgiving victim, thus opening up the possibility of our sharing
in something utterly non-futile — Creation.

MAIN IDEAS

1 Inthis session we’ll look at some narrative ways in which the New Testament brings out how it
was that a particular human intervention in history was the fulcrum by which the Creator
involves us as active participants in Creation.

2 What we have in Luke’s narrative account of Jesus’ Passion is Genesis run backwards, Jesus
getting right what Adam got wrong.

3 In Luke’s account of praying at the Mount of Olives Jesus is standing in for Adam, the human
pattern of desire, or will, is being drawn once more to the Father’s pattern of desire. (Genesis
3:19 and Luke 22:42, 44)

4 What the Creator looks like while creating is not what it appears to be in Genesis — an outside
force arranging and ordering things out of some sort of formlessness. What the Creator Spirit
looks like, and is, is the pattern of desire of the one who occupies the space of being a dead
person for us out of love. (Luke 23:43-46)

5 The real beginning has appeared in what appears to be the middle. This looks like, and is, a
painful upheaval full of suffering, which is in fact an act of childbirth. (Romans 8:18-23)

6 Chapter 20 in the Gospel of John narrates this same sense of setting right what had gone wrong
in the Garden in Genesis. Previously, Eve had been excluded from the Garden, but that exclusion
has now been undone.
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7 AsinLuke, in John’s account of Jesus’ appearance to Mary and the disciples gathered in the
room behind closed doors, it turns out that the Spirit from Creation is in fact the Spirit of the
Forgiving Victim, and that it is in the degree to which we allow ourselves to be enlivened by the
Spirit of the Forgiving Victim that we enter into being created.

8 The early Christian texts show that the true narrative of creation is to be found in the account of
Jesus death and resurrection, where the definitive Adam emerges as forgiving victim, thus
opening up the possibility of our sharing in something utterly non-futile — Creation.

9 The forgiveness of sins, rather than being in the first instance a moralistic matter, is what it looks
like for us that the Deathless One has opened up the battened-down culture which eventually
makes outsiders of us all.

10 The Forgiving Victim dares us to aspire to be valued insiders in the adventure of Creation from
our place on the cusp of the shifting axis.

QUESTIONS FOR REFLECTION

James says that in Luke’s account of the Passion we see Jesus, the definitive Adam, getting right what
the first Adam got wrong. How have you understood what Adam got wrong? What is Jesus getting right?

The Gospel accounts reveal that the Creator Spirit is the same as the one who occupies the space of
being a dead person for us out of love.

What new pattern of desire does the Creator make possible for you by occupying that space?

How does it feel to discover that the Creator loves you that much?

In Romans 8:19, we read about ourselves: “For the creation waits with eager longing for the revealing of

IM

the sons of God.” It seems that Creation has been “groaning in travai
daughters of God!

waiting for us, the sons of

How does it feel to discover that you are a valued insider of the life of God?

How does it feel to discover that everyone, even those whom you thought of as
outsiders, are on the inside with you?
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James says that according to both Luke and John, the Spirit from creation is in fact the Spirit of the
Forgiving Victim; that it is in the degree to which we allow ourselves to be enlivened by the Spirit of the
Forgiving Victim that we enter into being created.

How might you become open to the forgiveness offered by the Forgiving Victim?

How does receiving forgiveness create a new you?

CLOSING THOUGHTS

In what ways might God still be active in Creation? How might God be involving you in the ongoing work
of Creation?
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The grandeur in the

Session 8 | eyeryday

SESSION SUMMARY

In this session we encounter Mary as the first and most complete example of “secondariness”. And we

will see how John gives us an account of Jesus death as the fulfillment of the rite of Atonement,

stretching it out of theater and into history. By what Jesus has done among us and for us, we find

ourselves being brought into a new family, all of the same generation, brothers and sisters who are

becoming secondary beacons of | AM.

MAIN

1

IDEAS

The culminating Theophany, in which the very presence of YHWH, the Creator, allows himself to
be glimpsed takes place not on some suitably majestic mountain or even in a Temple Sanctuary
but in a hideaway whose locked status “for fear of the Jews” is almost a parody of the veiled
Holy Place in the Temple.

Mary, Jesus’ mother, becomes the portal through which Creation out of Nothing takes place, to
be in historical fact what had been symbolized by the Tabernacle overshadowed by the
Presence of the Most High.

Mary is the first and most complete example of “secondariness”, receiving who she is through
the regard of the Presence which has come into history through her.

Mary is not in rivalry with the huge elective family that her son is bringing into being (Luke 8:19-
21). By the day of Pentecost, her motherhood of Jesus has been stretched into her being sister
of her son’s sisters and brothers. The one who provided the raw material for the New Creation
has become an insider within that new creation.

In the immediate run-up to Jesus’ death, John tells us about several things that happen as the
ancient Atonement rite is fulfilled, being stretched out of theater and into history:
0 Like the Priestly garments, Jesus’ tunic is seamless
0 The soldiers cast lots over the tunic, as the High Priest would have cast lots to decide
which of the unblemished lambs would stand in for YHWH and which for Azazel
Jesus is given vinegar to drink; the priests consumed the entrails of the lamb (the
“portion of the Lord” with the help of vinegar

Part 4 | Session 8 | Page 131
www.jesustheforgivingvictim.com




6 Jesus’ final word in John’s Gospel can be translated “it is completed” or “finished” or
“consummated” or “settled by sacrifice”. Each translation brings out a different dimension of
meaning that is present in the word.

7 John 19:26-27 can be read in light of the image of “travail” or giving birth: Jesus urges his
mother whom he greets as “Woman” as though she were Eve, to behold him, her son and draws
the eyes of the beloved disciple towards himself as mother, indicating that in his going to death
he is bringing to birth a new family.

8 The grandeur of Creation has erupted quietly into some very subtle changes of relationship
among very ordinary people. What is being brought into being is a new family, one in which the
elective has a huge priority over the biological.

9 We find ourselves being brought into a new family, all of the same generation, brothers and
sisters who are becoming secondary beacons of | AM.

10 The “communion of saints” refers to the elective family of named persons within history who
know and like each other. These people have found that all the joy of the new creation has been
birthed in them as they have been empowered by the forgiving victim to step out of rivalry,
revenge and resentment into being held together by the light that flows from the lamb.

11 The unnamed disciple in the Emmaus story allows any one of us to inscribe our name into the
story alongside Cleopas and find ourselves as named members of a real family, creating real and
lasting ties, discovering who we really are around the presence of the Forgiving Victim.

QUESTIONS FOR REFLECTION

What has Mary, Jesus’ mother, meant to you on your faith journey?

Has your understanding of Mary changed in response to this session? In what way?

Given all the sibling rivalry in the Old Testament (Cain and Abel, Jacob and Esau, Joseph and his brothers,
for example), how is Jesus making possible a new kind of sibling relationship?

In going to his death, Jesus opened up the possibility for God to be our Father in the same way he was
Jesus’ Father. What does it mean to say that you have the same familial relationship to God that Jesus
has?

In this new family, who are your brothers and sisters? Make your list as specific as you can.
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James shows us several ways the Gospel of John points to Jesus’ fulfillment of the rite of Atonement.
What does Jesus’ mean when he says, “It is finished”? What is finished?

How is the Atonement liturgy being fulfilled?

CLOSING THOUGHT

Why do you think this section is called “the grandeur in the everyday”? What grandeur is made possible
by finding ourselves part of a real family, one that forms its unity around the presence of the Forgiving
Victim?
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Neighbors and insiders:

Session 9 [ The Good Samaritan

SESSION SUMMARY

In our reading of the parable of the Good Samaritan in Luke’s Gospel, we will glimpse what it is like to be
on the inside of the life of God. The answer to the question, “Who is my neighbor?” turns out to be “The
one who showed him mercy.” An insider in the life of God is an active creator of neighborliness.

MAIN IDEAS

1 Christianity is a religion of grace, not of laws or morals.

2 Inthis picture of Creation, it’s the Alive One coming towards us who opens us up to the
realization that where we were before was dangerously out of kilter and we are being drawn
towards something much greater.

3 The approach in Paul’s letters is not “do X, and then you will become Y”, but rather, “Because
you are finding yourself X, so do Y”.

4 The whole burden of this course has been this: how it is that someone coming towards us, and
into our midst, catches us by surprise and enables us to be turned into ... ourselves-for-each-

other, something much richer and more zest-inspiring than we could guess while we thought we
knew who we were. The very reverse of boring!

5 The question “What would Jesus do?” presumes an absence: “What would Jesus do if he were
here?” Asking “What is Jesus doing?” presumes a presence, more like “What is it like to live

according to the Spirit which Jesus is breathing into us?”

6 We are being drawn into a flexible imitation of Jesus, not imitating him mechanically, but
creatively.

7 Luke frames the parable of the Good Samaritan as a discussion of what it looks like to become
an insider in the life of God.

8 Our only access to finding ourselves loved is through learning to love someone else.
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10

11

12

13

14

In Leviticus we find the meaning of neighbor heading in the direction of becoming universal,
which is worrying legally. If everyone is your neighbor, then the term “neighbor” loses its
meaning.

The Priest and also the Levite had quite solid motives for giving a wide berth to the potential
corpse. Coming in contact with corpses or blood would definitely impede their ability to serve
God in the Temple.

The Samaritan is not a totally outside “other” —a complete foreigner. He occupies the place of
being sufficiently like us to get us all riled up by the minor differences between us. As in our
reading of the Road to Emmaus, the one who will turn out to be the bearer of what is true is the
one who seems to be “not one of us”.

On seeing the half-dead man, the Samaritan is “moved to pity” — the exact word in Greek used
to describe God as “viscerally moved”. This is what it looks like to be on the inside of the life of
God. This contrasts with the form of taking part in the life of God of the Priest’s Temple duty to
eat the entrails of the sacrificed animal.

The word neighbor refers not to the passive object of the benevolence, mandated or not, but to
the active creator of neighborliness. The answer to the question, “Who is my neighbor?” turns
out to be “The one who showed him mercy.”

Being on the inside of the life of God is finding yourself swept up into the inside of an infinitely
attentive creation of neighborliness amidst all the victimary contingencies of human life.
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QUESTIONS FOR REFLECTION

The approach in Paul’s letters is not “do X, and then you will become Y”, but rather, “Because you are
finding yourself X, so do Y”.

How does this change your approach to being good?

What is the use or function of a moral code in Paul’s configuration?

Reflect on the perspective of the Priest and the Levite: How was it possible for them to see their own
actions as good and Godly?

In what ways might you be falling into a similar pattern of goodness?
What was so “good” about the Samaritan?

How — and who — was he imitating flexibly and not mechanically?

What was important about having a Samaritan be the bearer of truth? In what ways did it challenge or
stretch the lawyer?

What “bearer of truth” might challenge or stretch you in the same way?

After hearing this reading of the parable, how would you answer the question, “Who is my neighbor?”

CLOSING THOUGHT

What prejudices or moral codes prohibit you from showing mercy to a hated other or unheard voice?
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Session 10

From sacrifice to mercy

SESSION SUMMARY

In the final session of the course, we reach some conclusions about living according to mercy, the

resurrection as an impetus for moral life, and that being inducted into the Christian faith is about being

drawn in, by an initiative not our own, into becoming aware of what has been done for us. They are,

however, only conclusions in the sense that the course is ending. As we discover the most difficult truth

of all, that we are liked irrepressibly as we are, our journey continues as we seek to discover what the

new shape of community will take, one in which there are no longer insiders and outsiders, only those

who are being inducted into a human story in which death does not have the final say. And how will we

respond to the challenges that flow from this?

MAIN

1

IDEAS

Goodness or badness according to “sacrifice” enables us to be good by contrast with some
defiling other.

Goodness or badness according to mercy is discovered in our being moved, or not, to show
neighborliness to one considered defiling.

The attitude toward victims (the defiling other) is the criterion for neighborliness.

The Samaritan is able to draw near to the place of death with no fear. He is not moved by death;
it holds no draw or fascination for him.

The deathlessness of God is such that it is not in rivalry in any way at all with the reality of death.
What is meant by the resurrection as an impetus for moral life, is that we are inducted into
beginning to live as if death were not.

We desire according to the desire of another who is our model. If the model is God, and the
object “creation” or everything that is, then the questions becomes, “how do we learn to love,
to desire, everything that is, in the same way that God does?” But God is not like human models
in any obvious sense.

What we have in Jesus’ resurrection is a fully human set of eyes for whom death is not, a real
human life story that is a living out at the anthropological level of the deathlessness of God.
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10

11

12

13

14

15

16

As death loses its power, so commitment to the flourishing of what is fragile and precarious
becomes possible, and our relationship to time changes.

The new commandment Jesus gives to his disciples consists in his doing something for his
disciples. His loving them in quite a concrete way sets something in motion such that they are
going to find themselves enabled to reproduce it for each other.

Because we desire according to the desire of the other, the question is always: which other?
When the other is Jesus, then, as we see Jesus doing for us, so we do.

If Jesus’ commandment in John 15:12-14 were a moralistic commandment it would be as if Jesus
said, “Look, I’'ve done something for you, now do what | say.”

On the contrary, the gift of creating the possibility for the disciples to become Jesus’ friends and
his commandment for them to create it are the same thing. There is no moralism here.

Jesus makes it possible for us to share his desire at the level of equality which is that of
friendship. So we are enabled to desire as Jesus desires, according to the Father.

This is essential to being inducted into the Christian faith: it presupposes that before we do
anything, we are drawn in, by an initiative not our own, into becoming aware of what has been
done for us.

1 Corinthians 13:4-7 is much richer than an abstract piece of moralism; it is an invitation to dwell
in what it looks like to be undergoing the presence of One who loves us, to be held in the regard
of the Forgiving Victim in our midst.

What we’ve been looking at in this course is how the regard of one who likes us coming into our
midst to try to prove to us that most difficult of truths: that in the midst of all the mess, the fear,
the violence and the hatred which abound in our world, we are liked irrepressibly as we are.
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QUESTIONS FOR REFLECTION

Reflect on the different ways goodness and badness is achieved according to sacrifice and according to
mercy.

How did, or does, Jesus make God available to us as a model of desire?

Why does James say that Jesus’ new commandment to love one another is not a moralistic
commandment?

Now that you have reached the end of the course, share how your understanding of what Christianity is
all about has changed.

Do you agree with James’ statement from the introduction to the course, that Christianity is
about discovering just how much you are loved?

Referring to the Participant Handout: Course Logo, how would you explain the course title, Jesus the
Forgiving Victim: Listening for the Unheard Voice, and the logo image of the Lamb to someone who
wanted to know what the course is about?
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AS YOU COMPLETE THE COURSE

Please consider this message from James:

“So here is where this introductory course leaves off. | hope that you have begun to get a sense
of something that is true independently of my attempt to teach it, a center of meaning to which
I’'ve been pointing but which is not of my invention, one from which so much more flows than |
have been able to bring out here. | hope that you are leaving with an enriched sense of the
Crucified and Risen One who is just there, alongside you, calling you into being, forgiving you and
challenging you, teaching you to laugh at yourself, not despising you or putting you down. One
who wants to see what you are going to make of this, is curious and excited to journey with you
in ways | can’t anticipate. So where will you take it? How will you build each other up? | look
forward to your filling me in so that my journey is enriched by yours!”

Where would you like to go from here?
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PARTICIPANT HANDOUT

Jesus pART FOUR: Unexpected insiders

{Forgiving
Victim session 1: The working of desire

LISTENING for the UNHEARD VOICE

MATTHEW 6:1-8

“Beware of practicing your piety before men in order to be seen by them; for then you will have no

reward from your Father who is in heaven.

“Thus, when you give alms, sound no trumpet before you, as the hypocrites do in the synagogues and in
the streets, that they may be praised by men. Truly, | say to you, they have received their reward. But
when you give alms, do not let your left hand know what your right hand is doing, so that your alms may

be in secret; and your Father who sees in secret will reward you.

“And when you pray, you must not be like the hypocrites; for they love to stand and pray in the
synagogues and at the street corners, that they may be seen by men. Truly, | say to you, they have
received their reward. But when you pray, go into your room and shut the door and pray to your Father

who is in secret; and your Father who sees in secret will reward you.

“And in praying do not heap up empty phrases as the Gentiles do; for they think that they will be heard

for their many words. Do not be like them, for your Father knows what you need before you ask him.

ROMANS 8:22-27

We know that the whole creation has been groaning in labor pains until now; and not only the creation,
but we ourselves, who have the first fruits of the Spirit, groan inwardly while we wait for adoption, the
redemption of our bodies. For in hope we were saved. Now hope that is seen is not hope. For who
hopes for what is seen? But if we hope for what we do not see, we wait for it with patience. Likewise the
Spirit helps us in our weakness; for we do not know how to pray as we ought, but that very Spirit
intercedes with sighs too deep for words. And God, who searches the heart, knows what is the mind of

the Spirit, because the Spirit intercedes for the saints according to the will of God.

Part4 | Handouts | Page 141
www.jesustheforgivingvictim.com




PARTICIPANT HANDOUT

Jesus PART FOUR: Unexpected insiders

{Forgiving
Victim session2: The Our Father

LISTENING for the UNHEARD VOICE

LUKE 18:1-8

Then Jesus told them a parable about their need to pray always and not to lose heart. He said, “In a
certain city there was a judge who neither feared God nor had respect for people.” In that city there was
a widow who kept coming to him and saying, ‘Grant me justice against my opponent.’ For a while he
refused; but later he said to himself, ‘Though | have no fear of God and no respect for anyone, yet
because this widow keeps bothering me, | will grant her justice, so that she may not wear me out by
continually coming.”” And the Lord said, “Listen to what the unjust judge says. And will not God grant
justice to his chosen ones who cry to him day and night? Will he delay long in helping them? | tell you,

he will quickly grant justice to them. And yet, when the Son of Man comes, will he find faith on earth?”

LUKE 6:28

“Bless those who curse you, pray for those who abuse you.”

MATTHEW 5:44-45
But | say to you, Love your enemies and pray for those who persecute you, so that you may be children
of your Father in heaven; for he makes his sun rise on the evil and on the good, and sends rain on the

righteous and on the unrighteous. (Italic added for emphasis)
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ISAIAH 55:1-3

Ho, everyone who thirsts, come to the waters; and you that have no money, come, buy and eat! Come,
buy wine and milk without money and without price. Why do you spend your money for that which is
not bread, and your labor for that which does not satisfy? Listen carefully to me, and eat what is good,
and delight yourselves in rich food. Incline your ear, and come to me; listen, so that you may live. | will

make with you an everlasting covenant, my steadfast, sure love for David.

MATTHEW 6:7-15
“When you are praying, do not heap up empty phrases as the Gentiles do; for they think that they will
be heard because of their many words. Do not be like them, for your Father knows what you need

before you ask him.”

“Pray then in this way: Our Father in heaven, hallowed be your name. Your kingdom come. Your will be
done, on earth as it is in heaven. Give us this day our daily bread. And forgive us our debts, as we also
have forgiven our debtors. And do not bring us to the time of trial, but rescue us from the evil one. For if
you forgive others their trespasses, your heavenly Father will also forgive you; but if you do not forgive

others, neither will your Father forgive your trespasses.”
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PARTICIPANT HANDOUT

Jesus PART FOUR: Unexpected insiders

{Forgiving
Victim sessions: The Banquet

LISTENING for the UNHEARD VOICE

MATTHEW 20:25B-28

“You know that the rulers of the Gentiles lord it over them, and their great ones exercise authority over
them. Not so shall it be among you: but whosoever would become great among you shall be your
servant; and whosoever would be first among you shall be your slave: even as the Son of man came not
to be served, but to serve, and to give his life as a ransom for many.”

JOHN 5:44

“How can you believe, who receive glory from one another and do not seek the glory that comes from
the only God?”

LUKE 12:1B-2

“Beware the leaven of the Pharisees, which is hypocrisy. Nothing is covered up that will not be revealed,
or hidden that will not be known.”

MARK 7:13

“You ... make void the word of God through your tradition which you hand on.”

MATTHEW 23:4

“They bind heavy burdens, hard to bear, and lay them on men’s shoulders; but they themselves will not

lift a finger to move them.”

MATTHEW 23:24

“You blind guides, you strain out gnats and swallow camels.”

MATTHEW 23:8, 10B

“But you are not to be called rabbi, for you have one teacher, and you are all brethren ... you have one

master, the Christ.”
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LISTENING for the UNHEARD VOICE

HEBREWS 1:1-2

In many and various ways God spoke of old to our fathers by the prophets; but in these last days he has
spoken to us by a Son, whom he appointed the heir of all things, through whom also he created the

world.

JOHN 16:7-11

“It is to your advantage that | go away, for if | do not go away, the Defence Counsellor will not come to
you. But if | go, | will send him to you. And when he comes he will prove the world wrong about sin and
righteousness and judgment; about sin, because they do not believe in me, about righteousness because
I’'m going to the Father and you will see me no longer; about judgment because the ruler of this world

has been judged.”
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LISTENING for the UNHEARD VOICE

GENESIS 3:19
“In the sweat of your face you shall eat bread till you return to the ground, for out of it you were taken;

you are dust and to dust you shall return.”

LUKE 22:42, 44

“Father, if you wish, take away this cup from me, nevertheless, not my will, but yours be done.”

And being in agony he prayed more earnestly, and his sweat became like clots of blood falling down

upon the ground.

LUKE 23:43-46

“Truly, | say to you, today you will be with me in Paradise.” It was now about the sixth hour, and there
was darkness over the whole land until the ninth hour, while the sun’s light failed; And the curtain of the
temple was torn in two. Then Jesus, crying with a loud voice, said “Father into thy hands | commit my
Spirit!” And having said this he breathed his last.

ROMANS 8:18-23

| consider that the sufferings of this present time are not worth comparing with the glory that is to be
revealed to us. For the creation waits with eager longing for the revealing of the sons of God; for the
creation was subjected to futility, not of its own will but by the will of him who subjected it in hope;
because the creation itself will be set free from its bondage to decay and obtain the glorious liberty of
the children of God. We know that the whole creation has been groaning in travail together until now;
and not only the creation, but we ourselves, who have the first fruits of the Spirit, groan inwardly as we

wait for adoption as sons, the redemption of our bodies.

GENESIS 3:2-3
“We may eat of the fruit of the trees of the garden; but God said, ‘You shall not eat of the fruit of the

tree which is in the midst of the garden, neither shall you touch it, lest you die.””
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LUKE 8:19-21

Then his mother and his brothers came to him, but they could not reach him because of the crowd. And
he was told, “Your mother and your brothers are standing outside, wanting to see you.” But he said to
them, “My mother and my brothers are those who hear the word of God and do it.”

THE FIRST LINES OF CANTO XXXIIl OF DANTE’S PARADISO

Maiden yet a Mother, daughter of your
son; at once the most humble of creatures
yet higher than them all; for in you the
plan from before all time rests as in its
final end; So much did you ennoble
human nature, that its creator had no
second thoughts about becoming its
creature.

JOHN 19:26-27

When Jesus saw his mother, and the disciple whom he loved standing near, he said to his mother,
“Woman, behold, your son!” Then he said to the disciple, “Behold, your mother!” And from that hour
the disciple took her to his own home.

JOHN 16:20-22

“Truly, truly, | say to you, you will weep and lament, but the world will rejoice; you will be sorrowful, but
your sorrow will turn into joy. When a woman is in travail she has sorrow, because her hour has come;
but when she is delivered of the child, she no longer remembers the anguish, for joy that a child is born
into the world. So you have sorrow now, but | will see you again and your hearts will rejoice, and no one
will take your joy from you.”
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ISAIAH 66:7-8
“Before she was in labor she gave birth; before her pain came upon her she was delivered of a son. Who
has heard such a thing? Who has seen such things? Shall a land be born in one day? Shall a nation be

brought forth in one moment? For as soon as Zion was in labor she brought forth her sons.”

JOHN 20:17
“Do not hold me, for | have not yet ascended to the Father; but go to my brethren and say to them, | am

ascending to my Father and your Father, to my God and your God.”

MARK 10:29-31

“Truly | tell you, there is no one who has left house or brothers or sisters or mother or father or children
or fields, for my sake and for the sake of the good news, who will not receive a hundredfold now in this

age — houses, brothers and sisters, mothers and children, and fields, with persecutions — and in the age

to come eternal life. But many who are first will be last, and the last will be first.”
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COLOSSIANS 3:1-5

If then you have been raised with Christ, seek the things that are above, where Christ is, seated at the
right hand of God. Set your minds on the things that are above, not on the things that are on earth. For
you have died, and your life is hid with Christ in God. When Christ who is our life appears, then you will

also appear with him in glory. Put to death therefore what is earthly in you.

LUKE 10:25-37

Just then a lawyer stood up to put Jesus to the test. “Teacher,” he said, “what must | do to inherit
eternal life?” He said to him, “What is written in the law? How do you read?” And he answered, “You
shall love the Lord your God with all your heart, and with all your soul, and with all your strength, and
with all your mind; and your neighbor as yourself.” And Jesus said to him, “You have answered rightly;
do this, and you will live.” But wanting to justify himself, he asked Jesus, “And who is my neighbor?” And
taking him up, Jesus said ... “A man was going down from Jerusalem to Jericho, and fell into the hands of
robbers, who stripped him, beat him, and went away, leaving him half dead. Now by chance a priest was
going down that road; and when he saw him, he passed by on the other side. So likewise a Levite, when
he came to the place and saw him, passed by on the other side. But a Samaritan while traveling came
near him; and when he saw him, he was moved with pity. He went to him and bandaged his wounds,
having poured oil and wine on them. Then he put him on his own animal, brought him to an inn, and
took care of him. The next day he took out two denarii, gave them to the innkeeper, and said, ‘Take care
of him; and when | come back, | will repay you whatever more you spend.” Which of these three, do you
think, was a neighbor to the man who fell into the hands of the robbers?” He said, “The one who

showed him mercy.” Jesus said to him, “Go and do likewise.”
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DEUTERONOMY 6:5

... you shall love the Lord your God with all your heart, and with all your soul, and with all your might.

LEVITICUS 19:18

“You shall not take vengeance or bear any grudge against the sons of your own people, but you shall

love your neighbor as yourself: | am the LORD.”

LEVITICUS 19:33-34

“When a stranger sojourns with you in your land, you shall not do him wrong. The stranger who
sojourns with you shall be to you as the native among you, and you shall love him as yourself; for you

were strangers in the land of Egypt: | am the LORD your God.”
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LISTENING for the UNHEARD VOICE

JOHN 13:34

“A new commandment | give to you, that you love one another; even as | have loved you, that you also

love one another.”

JOHN 15:12-17

“This is my commandment, that you love one another as | have loved you. Greater love has no man than
this, that a man lay down his life for his friends. You are my friends if you do what | command you.” “No
longer do | call you servants, for the servant does not know what his master is doing; but | have called
you friends, for all that | have heard from my Father | have made known to you. You did not choose me,
but | chose you and appointed you that you should go and bear fruit and that your fruit should abide; so
that whatever you ask the Father in my name, he may give it to you. This | command you, to love one

another.”

JOHN 3:16

For it was in this way that God loved the world: that he gave his only Son, that whoever believes in him

should not perish but have eternal life. (Italic added for emphasis)

1 CORINTHIANS 13:4-7
Love is patient and kind; love is not jealous or boastful; it is not arrogant or rude. Love does not insist on
its own way; it is not irritable or resentful; it does not rejoice at wrong, but rejoices in the right. Love

bears all things, believes all things, hopes all things, endures all things.
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VIDEO: THE WORKING OF DESIRE

Matthew 6:7-8
Matthew 6:6
Romans 8:22-27
Mark 8:33
Matthew 6:1-4
Matthew 6:5-6

VIDEO: THE OUR FATHER

Luke 18:1-8

Luke 6:28
Matthew 5:44-45
Isaiah 55:1-3
Matthew 6:7-8
Matthew 6:9-15

VIDEO: THE BANQUET

1 Corinthians 6:12
Matthew 20:25
John 5:44

Luke 12:1b-2

Mark 7:13
Matthew 23:4
Matthew 23:24
Matthew 23:8,10b
Thessalonians 5:19

VIDEO: A LITTLE FAMILY UPHEAVAL

Hebrews 1:1-3
John 1:1-2

1 Corinthians 8:6
Colossians 1:15-20
Ephesians 1:3-14
John 16:7-11
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VIDEO: THE BEGINNING IN THE MIDDLE

Genesis 1:1-2
Genesis 3:19
Luke 22:42

Luke 22:44

Luke 23:43-46
Romans 8:18-23
John 20:1-23
Genesis 3:2-3
Genesis 2:7
John 20:22

VIDEO: THE GRANDEUR IN THE EVERYDAY

Luke 2

Luke 8:19-21
John 19:26-27
John 16:20-22
Isaiah 66:7-8
John 19:34b
John 20:17
Mark 10:29-31

VIDEO: NEIGHBORS AND INSIDERS: THE GOOD SAMARITAN

Colossians 3:1-5
Romans 6:3-14
Luke 10:25-37
Deuteronomy 6:5
Leviticus 19:18
Leviticus 19:33-34
Hosea 6:6

VIDEO: NEIGHBORS AND INSIDERS: FROM SACRIFICE TO MERCY

Romans 12:1-2
John 13:34

John 15:12-14

John 15:15-17

John 3:16

1 Corinthians 13:4-7
John 16:33
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Bibliolatry | the default Protestant error is “bibliolatry,” making an idol of the Bible.

Ecclesiolatry | the default Catholic error is “ecclesiolatry,” making an idol of the Church.

Evil | There is nothing evil in God, and any attribution of evil to God prevents us from trusting God
wholeheartedly. Genuinely evil confluences of relationships and events really do occur, but we
are wise to be very sparing in our use of the word. In fact, the thing about evil is the more we try
to define it and face it, the more fascinating it becomes, and the more we turn into the object of
our fascination. Any of us can see this when we see someone we know get fixated on an enemy
or rival, and then, without realizing it, become more and more like them until they are mirror
images of each other. The real force in the universe is love, not evil. Love seeks to rescue us
from our tendency to enclose ourselves in ever-smaller spaces through fear, and instead to
bring us into a flourishing aliveness.

Narcissism of Minor Differences | the way in which there is much greater chance of rivalry between
people who are very much alike, than between people who are quite different from each other.
A fury is often triggered when we encounter an “other” who is uncomfortably like us, bringing
out elements of what we don’t like about ourselves, but don’t realize it. For instance, to
understand the story told in Luke 10, it is helpful to understand that the Samaritans worshipped
the same God as their Jewish neighbors, with a slightly different, but overlapping, set of
Scriptures. They didn’t acknowledge Jerusalem as a sacred center, worshipping instead on
Mount Gerizim. So Jews and Samaritans, owing to their extreme proximity and similarity, were a
perpetual reproach to each other, sources of reciprocal moral infuriation.

Secondariness | the relaxing sense we can sometimes glimpse of “it doesn’t all start with, or gravitate
around, me”. So, the more time we spend in the presence of “I AM,” we catch a glimpse of
ourselves as real, contingent, alive; we discover that we are held in being by something prior to
us, something that is not at the same level as ourselves or in rivalry with anything. This is not a
form of diminishment, or being put down, but an accurate and objective sense of createdness,
something which can in fact be relaxed into with gratitude.
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